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NOTE A. Page 12.

IN recommending Mr. White's biography to my readers as altogether the best life of Swedenborg extant, I feel bound to say at the same time that I differ from him utterly in many of his incidental judgments of Swedenborg, some of which seem to me simply prudish, and almost willfully ungracious and ungenerous to his subject, notably those relating to the inferential injustice done by Swedenborg to woman. I cannot help thinking that Mr. White's private animosity to the swedendorgian sect has insensibly tempted him to a somewhat capricious disregard of his author's fair fame before the world. Every sincere student of Swedenborg- that is to say, every one who appreciates the enormous but distinctively impersonal or philosophic benefits his books are destined to confer upon the intellect-must along with Mr. White regret to see his harmless name perverted to the ends of a pretty sectarian ambition, and even made to sanction what seems to be a particularly gratuitous exhibition of ecclesiastical zeal. But this sort of thing should not tempt us into any injustice towards Swedenborg who has as little responsibility for it as the babe unborn.  Indeed I should be sorry to hold the members of the swedenborgian sect themselves responsible for the glamour they have cast upon Swedenborg’s good name. On the contrary, I feel a sincere respect for these gentlemen, within the very limited range of my knowledge of them, and am very glad to concede that nothing but the insane spirit of sect could have tempted men so amiable to engage in their unhandsome enterprise.  None of the older sects parades a pretension at once so senseless and so blasphemous as they do, when they advertise themselves to the world as the New Jerusalem, or the end of all divine prophecy and promise for man upon earth and in heaven. Just conceive of the New Jerusalem deliberately posing for the world's recognition! In fact just think of any one who has ever breathed a breath of God’s life in our nature, turning out such an incontinent peacock as to publish the fact, or overtly profess to constitute a divine consummation in the earth!  No doubt these persons would promptly disown, in their civic
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capacity, the small and vulgar arrogance they habitually exhibit in their ecclesiastical aspect. But what does this prove? Nothing what​ever but that they unwittingly allow their sectarian animus gravely to compromise the unblemished private repute which they would otherwise be entitled to enjoy.

My friend, the Rev. Mr. Barrett, put forth a little book not long since bearing upon the sins of his people, which was entitled Catholicity of the New-Church, and Uncatholicity of New-Churchmen, and in which he undertook to show, while viewing the new church as a strict ecclesiasticism, that it had no right whatever to an ecclesiastical temper. I never could comprehend the logic of my friend's demonstration. For surely if the new church be ecclesiastically constituted, its members can hardly do otherwise than cultivate an ecclesiastical spirit. If what my friend calls the new church were catholic in its spirit, then surely new-churchmen cannot be uncatholic in theirs. For, as Mr. Barrett's favorite author would say, churchmen exist only from the church, as the church in its turn subsists only by them. There is no church with​out churchmen, and no churchmen without a church; any more than there is a soul without a body, or a body without a soul. Whatsoever any visible church is, its members are, and whatsoever its members are the church is. If Mr. Barrett holds that the new church is a corporate organization with corporate rites and ceremonies lie has no business to go beyond its visible corporeity to get at its soul or spirit. What is visible about it alone declares what is invisible, and he has manifestly no right to allege of the latter what does not strictly belong to the former. If the church were Catholic its members must be catholic, for the simple reason that the church has no existence apart from its mem​bers. If, again, Mr. Barrett holds that the church is a spiritual insti​tution exclusively, being nothing less than the invisible life of God in the soul of man, then clearly its members are not to be carnally but spiritually discerned and estimated. So far as they belong to the church, they are invisible to the eye of sense, and reveal their existence only to those who are of a similar spirit or character with them. In this state of things Mr. Barrett is entitled to say: The new church is catholic in spirit, and any specific A, 13, or C who foolishly parades its name to the exclusion of the rest of mankind is therefore a spiritual sot." But he is not entitled to say abstractly, that while the new church is catholic, new-churchmen themselves have any power to be other​wise.

The fact is, Mr. Barrett has been keeping bad company, and has thereby got his perceptions somewhat clouded. He is a lover of Swedenborg, a disinterested lover, who values his author for his broad
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human worth altogether, and not for any advantage which may possibly accrue to his own ecclesiastical ambition. Laving this honest admira​tion of Swedenborg, it naturally afflicts him to see his great services to mankind attempted to be monopolized by the preposterous little sect that unblushingly styles itself The New Jerusalem (or God's finished work in human nature), and thus betrays Swedenborg to the just sus​picion of all modest persons. Mr. Barrett's book proves that these people know nothing worth telling of Swedenborg, and that they are capable, in their corporate capacity, of a petty ecclesiastical tyranny and dishonesty which the more experienced sects are getting ashamed of. But then the wonder is that he should afflict himself with their mis​deeds. Why does he not rather abandon the whole concern, and bless God, as Dogberry says, that he is rid of an encumbrance? The reason doubtless is that Mr. Barrett himself is still too much victimized by that wretched sophistry which forever unspiritualizes the church, in identifying it with some specific apparatus of priest and sacrifice that once symbolized it when it was itself nonexistent, or as yet only in the gristle.

He is thus all the while unconsciously ministering to the spirit is condemns. For it is impossible that any man, or any set of men, should esteem themselves personally or ritually more acceptable to God than others, without being to that extent spiritually depraved. As long, therefore, as Mr. Barrett and other conscientious students of Swedenborg fidget themselves about any ecclesiastical organization whatever, as falling within the scope of new church principles, this little sect, that now worries them so much, will never be hurt, but only helped by their opposition. For, with the class of people who can be duped by this shallow conception of the church, a present possession of the territory in dispute is nine points of the law. The sect, in short, needs advertising; and Mr. Barrett, in spite of himself, is made to sup​ply this want, so long as lie makes the new church a visible economy in the earth, and only quarrels with some peculiarities of its transient administration.

The swedenborgian sect assumes to be the New Jerusalem, which is the figurative name used in the Apocalypse to denote God's perfected spiritual work in human nature; and under this tremendous designation it is content to employ itself in doing-what? Why in pouring new wine into old bottles with such a preternatural solicitude for the tena​city of the bottles, as necessitates an altogether comical indifference to the quality of the wine. New wine cannot safely go into old bottles but upon one condition, which is, that the wine had previously become swipes, or was originally very small beer. In fact, the swedenborgian
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sect, viewed as to its essential aims, though of course not as to its pro​fessed ones, is only on the part of its movers a strike for higher wages, that is, for higher ecclesiastical consideration than the older sects en​joy at the popular hands. And like all strikes, it will probably suc​cumb at last to the immense stores of fat (or popular respect) tradition​ally accumulated under the ribs of the old organizations, and enabling them to hibernate through any stress of cold weather, merely by suck​ing their thumbs, or without assimilating any new material. No doubt the insurgents impoverish the older sects to the extent of their own bulk; but they do not substantially affect them in popular regard, be​cause the people, as a rule, care little for truth, but much for the good that animates it; very little for dogmas, but very much for that un​deniably human substance which underlies all dogmas, and makes them savory, whether technically sound or unsound. And here the new sect is at a striking disadvantage with all its more ancient competitors; for these are getting ashamed of their old narrowness, and are gradually expanding into some show of sympathy with human want. The sect of the soi-disont New Jerusalem, on the other hand, deliberately empties itself of all interest in the hallowed struggle which society is every​where making for her very existence against established injustice and sanctified imposture, in order to concentrate its energy and prudence upon the washing and dressing, upon the larding and stuffing, upon the embalming and perfuming, of its own invincibly squalid little corpus. This pharisaic spirit, the spirit of separatism or sect, is the identical spirit of hell; and to attempt compassing any consideration for one's self at the divine hands, by making one's self to differ from other people, or claiming a higher divine sanctity than they enjoy, is to encounter the only sure damnation. According to Swedenborg, or rather according to the gospel of the lord Jesus Christ, of which lie was in all things the unflinching echo, a literal or differential righteousness among men is in​compatible with their spiritual safety; because every man is saved by virtue of his unity with his kind, and not in contravention of it. In short, natural fact or seeming is, according to the evangelic doctrine, the invariable inverse of spiritual truth or being; and the most fault​less surface, therefore, of outward or moral decorum, is apt to cover the most odious depths of inward or spiritual obliquity.

Let the reader then, whatever else lie may fairly or foolishly con​clude against Swedenborg acquit him point-blank of countenancing this abject ecclesiastical drivel, this sectarian "second childhood and mere oblivion," with which people who ought to know better are availing themselves of the popular ignorance concerning him, to push them​selves into ecclesiastical consideration. No one who comes to Sweden-
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borg's books without some latent intention to eke out his own dilap​idated ecclesiastical drapery by skilful picking and stealing among the angels, can help seeing that no more unsavory name than his could possibly be employed wherewith to bait sectarian mouse-traps lie is no blear-eyed Rip Van Winkle dug up out of the drowsy past to affront the lively present, but a man of the freshest sympathies, and principles that contemplate only the broadest or most impersonal human issues. In a word, he is an unaffectedly genial, wise, and good man, all the higher parts of whose mind are bathed in the peace and light of heaven, and who aspires to no manner of leadership among men, because the access of an interior life has weaned him from that restless bondage. And yet, to say nothing of the endless charm of truth in reference to the highest themes in which Swedenborg's writings abound, it seems to me that the unconscious incomparable realism of their style prophesies a new literature. I-low a man can leave his own personality so wholly behind him as to disown every faintest grimace of conventional literary art, and become absolutely lost to your regard in the sheer splendor of the truth he recounts, is a daily wonder to me.

The gigantic reach of the man's mind, too, in bringing back every subtlest ineffable splendor of heaven, and every subtlest ineffable hor​ror of hell, to the purest phenomenality, to the mere shadowy at​testation, positive and negative, of a Divine Natural Manhood, which they are both alike impotent to create, or even by themselves to con​stitute; his vast erudition, untouched by pedantry, and never for an in​stant lending itself to display; his guileless modesty under the most unexampled experiences ; his tender humility and ready fellowship with every lowest form of good; the free, unconscious movement of his thought, reflected from the great calm realities with which he was in habitual intellectual contact; his unstudied speech, bubbling up at times into a childish naivete and simplicity,-all these things, while they take his books out of the category of mere literary performances, and convert them into an epoch, as it were, of our associated mental history, -into a great upheaval or insurrection of the human mind itself,-yet assuredly reduce the feats of our sincerest theologians and philosophers to the dimensions of ignorant prattle, and turn the performances of our ordinary literary posturemongers into stale and mercenary circus tricks.

It is sheer fatuity to conceive a man like this aspiring "to clean out meeting houses," or projecting any such frivolity and futility as eccle​siastical reform. He was not a bit of a sexton, and the mind of an undertaker dwelt not in him. His intercourse was wholly among the living; death, in the undertaker's sense of that phenomenon, having lost all sanctity to his imagination, by revealing its long imposture, and
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confessing itself no more the finished flower of life, but its succulent root and beginning ; no more its lurid, menacing west, but its dewy, tender, and most motherly east. In fact, Swedenborg saw that the most sacredly established life of Christendom, which was its ecclesias​tical life, constituted its profoundest death; and he accordingly never counseled nor contemplated any resuscitation for that life, but only from it. To this figurative extent it is true that no undertaker ever betrayed a jollier scent of mortality than he. But then, unlike the undertaker, he left the dead to do their own burying, and went on him​self to describe the New Jerusalem, not by any means as a more trinketted set of literal Jews, complacently arrogating to themselves that sacred repute, in disparagement of an old tarnished set, but exclusively as A NEW LIFE IN MAN, coextensive with the lord's unseen presence and operation in the natural sphere of the mind; or, what is the same thing, with the redeemed and regenerate nature of man. He never lets fall a syllable from which you might infer that he conceived the momentous changes taking place in the spiritual world or the realm of mind to involve the slightest interference with the existing ecclesiasticisms. Describing "the last judgment" which took place, he affirms, in the world of spirits about a hundred years ago, and which he pro​fesses to have seen in great part, he says that "the state of the church will be henceforth similar outwardly, but dissimilar inwardly; because the man of the church will enjoy more freedom of thought on matters of faith, or on spiritual things which relate to heaven, spiritual liberty having been restored to him. For all things in the heavens and the hells are now reduced into order,” and so forth. Again he says  "I have had various conversations with the angels concerning the state of the church hereafter. They said that things to come they know not, such knowledge belonging to the lord alone; but that they do know that the slavery and captivity in which the man of the church has heretofore been is removed, and that now from restored liberty lie can better perceive spiritual truths." I quote from his tract entitled

The Last Judgment, 73, 74.

The moral of my story is that no one has the least right to make Swedenborg the stalking-horse of his own spiritual imbecility; and that if any of my readers would inquire wisely concerning that author, he should by all means consult his writings at first-hand, and leave the swedenborgians diligently alone ; just as in inquiring about Moses, he would consult the pentateuch and ignore Chatham street; or about Christ, be would consult the gospels only, and give a very, wide berth indeed to the pope of Rome and the archbishop of Canterbury.

I may as well in this connection notice a recent work by Mr. Tafel,
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of Chicago, called Emanuel Swedenborg as Philosopher and .314n of Science. It is an affectionate and even enthusiastic tribute to Swedenborg's unrecognized merits as a philosopher and man of science, made up of the various eulogistic notices his life and writings have attracted from men of letters. No doubt the world owes it to the memory of its distinguished men to preserve an honest record of its obligations to them ; but Swedenborg would willingly have forgiven it the debt in his own case. I suspect that he would blush crimson if he could once get a sight of Mr. Tafel's book, and discover himself to have become the object of so much cheap personal laudation on the part of people who apparently are quite indifferent to the only claim he himself preferred to men's attention, that, namely, of a spiritual seer. Whatever his scientific and philosophic worth may have been to his own eyes, and we may be very sure that it was never very large, nothing can be more certain than that it became utterly obliterated there by the chance which subsequently befell him of an open intercourse with the world of spirits. He at once deserted his scientific pursuits after this event, and never recurred to their published memorials as offering the least interest to rational curiosity; while he affirmed, on the contrary, that the facts of personal experience which he was then undergoing possessed the very highest philosophic and scientific interest, as shedding a bril​liant light upon every conceivable problem of man's origin and destiny. In looking somewhat attentively through Mr. Tafel's pages, I see no evidence that any of the writers lie cites had the least regard for Swedenborg from Swedenborg's own point of view; while I see abounding evidence of their being disposed to yield him an extravagant personal homage, than which, I am persuaded, nothing could be more offensive to his own wishes. This petty partisan zeal is carried so far as to beget a very revolting note in one place (page 60), in which two men who honestly thought Swedenborg insane are reported to have sub​sequently gone mad themselves, with such hilarious satisfaction, as leaves no doubt on the reader's mind that the reporter really supposed the divine honor vindicated by that shabby catastrophe. If a suspicion of Swedenborg's sanity were an offence to the gods actually punishable by loss of reason, I know of no hospital large enough to house the victims, which would ensue from that judgment within the limits even of my own scant acquaintance. Nothing, indeed, in my opinion, can be more logical and salutary for certain minds than a suspicion of Swedenborg's sanity. And certainly nothing could be more ludicrously inapposite to the needs of those who appreciate his real, though inci​dental, services to science and philosophy, than a certificate to his merit in those respects would be from the hand of all the technical experts on the planet.
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NOTE B. Page 76.

I HOPE no one will attribute to me the spirit of a textuary in culling the following samples from Swedenborg, or deem me so frivolous as to feel the least solicitude in regard to Swedenborg's private opinions about the church, or about anything else in fact. Any one who in reading Swedenborg conceives that his teaching is intended to be authoritative is very inexcusable for having anything more to do with him on Swedenborg's own principles. For lie has done his best through​out his remarkable writings to rob even God almighty himself of all authoritative prestige, of all despotic sway, by proving him instinct with such a tenderness for human freedom, such a reverence for the human selfhood, such a faultless consideration for man's spiritual pros​pects and possibilities, as to permit every most revolting issue of our moral consciousness, or quasi freedom, rather than jeopardize it for a moment. Our spiritual dignity and destiny, according to Swedenborg, lie so near the heart of God, as to make hell no less than heaven the argument of his amazing love; as to make the bosom delight of the tawniest devil, in fact, just as sacred to his tolerance, just as exempt from outside or arbitrary interference, as that of the fairest angel. Only conceive, then, what a perverse-nay, what an idiotic-homage you render Swedenborg, if you attempt coercing him into a relation of petty control over men's faith and practice, which only a very evil person is capable of hearing. Besides, Swedenborg's natural cast of mind is utterly unauthoritative, utterly averse, not merely to command, but even to persuade; so that if any one will insist upon having an infallible guide as to the truths his own great mind ought to acknowledge, and the goods his own large heart ought to cherish, Swedenborg is not the least in the world the man lie is in search of. Any vulgar catholic or Mormon missionary will infinitely better promote his fine spiritual ad​vantage. There is actually no writer worth naming, after Matthew, Mark, Luke, and John, certainly no living writer, whose personality, both moral and intellectual, is so little grandiose as Swedenborg's, i. e. so little melodramatic or impressive; none who exerts so little volun​tary influence upon his reader. In fact the total fashion of the man's mind is in this respect so evangelic or celestial - it contrasts, for ex​ample, so vividly with my own depraved intellectual habit - that if it were not for the things he incessantly says, which are manifestly underived from himself, and the clear prophetic glimpses he perpetually gives us into the very heart of creative truth - truth that none of our poets, or visionaries, or sages, or philanthropists begins even as yet to
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babble -the perusal of his books would be extremely difficult to me, would be in fact little short of a downright penance. As it is, they make all other books seem cheap and trivial, turning them at most into a sort of intellectual "hock-and-soda-water," good to fillip a jaded mental palate into a momentary flush of exhilaration, but not the least fit to organize a new one.

No, all I propose to do in this place is to throw together a few sen​tences from Swedenborg's multitudinous books, bearing upon the church in man, which may show to those who are curious about his writings what a noble and novel doctrine they yield upon that subject, even in our liberal day and generation. He, good man, would be unfeignedly astonished and disgusted to learn that any persons had been silly enough, or insolent enough, to mechanize a new sect into inglorious existence out of a pretended regard for his writings. But the best counsel I can offer my reader is to give no heed to my opinions about Swedenborg's books, nor any one else's opinions, but to consult them for himself. I am sure he will say in the end that no better counsel was ever given him.

"The church of the Lord is both internal and external; its internal consisting of charity, and whatsoever beliefs are congruous with charity, and its external in goodness of life, or the works of charity and faith." Apocalypse Explained, 403. This of course is the living or invisible church. Thus he says again: "The church's internal consists in heartily willing what is good, and its external consists in doing what is good." This is the church, the living or invisible church, and known only to God, and all unknown to itself. But now he immediately goes on to characterize the sham or visible church: "But the external church "​not as before, "the church, internal and external"-"consists in the" devout performance of ceremonial worship. But this ceremony, which simulates worship, is like a shell without any kernel, since it is the ex​ternal surviving the internal; and when the church has come to this pass, it is at an end." Arcana Celestia, 6587.

« Doctrinal differences do not distinguish churches before the lord, this distinction being effected by a life in consonance with the things of doctrine, all of which, when true, regard charity as their base, for what is the end and design of doctrine if not to teach how man should live? The several churches in Christendom are doctrinally distinguished into Roman Catholics, Lutherans, and Calvinists. This diversity of des​ignations arises solely from the things of doctrine, and would never have taken place if the members of the church bad made love to the lord, and charity towards the neighbor, the leading point of faith. Things of doctrine would, in that case, turn out to be mere divergences
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of opinion in regard to the mysteries of faith, which they who are true Christians would leave every one to believe as his particular conscience directed him, whilst it would be the language of their hearts that he is a true Christian who lives as one, that is, as the lord teaches. Thus one church would be formed out of all these divided churches, and all disagreements incident to doctrinal differences would vanish; yea, all their reciprocal animosities would be dissipated, and the kingdom of the lord would be established on the earth." A. C., 1790.

" All the members of the early church lived together as brethren, in mutual love. But in process of time love abated, and finally van​ished away; and as love vanished evils grew, and with evils falsities, out of which came schisms and heresies. These would never have existed, if charity bad continued to exist and rule; for in that event men would not have called schism and heresy by those names, but would have regarded them as doctrines conformed to each person's particular way of thinking." A. C., 1834.

" It is false to suppose that the man of the church is constituted, not by goodness or charity, but by truth or faith." A. C., 2351. " Faith, in the word, means nothing but love and charity; hence doctrines and tenets of faith are not faith, but only appurtenances of it." 2116.

" Love to the lord cannot possibly exist apart from neighborly love. For the lord's love is love to the whole human race, which he desires to save eternally, and to adjoin entirely to himself, so as for none of them to perish: wherefore whosoever has love to the lord, has the lord's love, and cannot help loving his neighbor." A. C., 2023.

" When it is said there is no salvation in any name but that of the lord, it means no salvation in any other doctrine, that is, in no other thing than mutual love, which is the true doctrine of faith." A. C., 2009. " The lord is never present in external worship, unless internal wor​ship be contained in it." A. C., 1150. "Many say, there is no in​ternal worship without external. They should say, no external with​out internal." A. C., 1175. " The new church will be established only in those who are in a life of good." A. C., 3898. "The church is necessarily various in doctrine, for one man or one society professes one opinion, another. But as long as each lives in charity, he is in the church as to life, whatever he be as to doctrine." A. C., 3451.

"The belief is very common, that to be received into heaven de​pends solely upon mercy; and that reception into heaven is the same thing as being admitted here to a house where a festivity is going on, and partaking of it. But let persons thus instructed know that affec​tions are common in the spiritual world,"-just as appetite and passion are common to men in this world,-"man being there a spirit, and his

APPENDIX.                                                   
217

life being affection, out of which, and according to which, his thought comes forth ; and that homogeneous affection conjoins spirits, and heterogeneous affection disjoins them, so that heterogeneity makes a devil wretched in heaven, and an angel miserable in hell." A. R., 611.

" The power to think rationally is not man's, but God's in him (dei apud illum)." D. L. & W., 23. " The spiritual world is where man is, and not at all removed from him." Ditto, 92.

"To walk in the light of the New Jerusalem, Rev. 21, 24, means to perceive divine truths from interior light, and to live a life in accord​ance with those truths." A. R., 920. And "to see truths from their own light is to see them "- not from any doctrinal teaching, but - " from one's interior mind, which is called the spiritual mind, and which is vivified by charity. When the mind is thus vivified or spiritualized, light, and the love of understanding truth, inflow out of heaven from the lord, and this influx constitutes spiritual illumination. He who is thus illumined, or has this interior love of truth, acknowledges truths as soon as he hears or reads them," i. e. without needing any argument or persuasion to convince him. A. R., 85.

"It is not the eye which sees, but the spirit by the eye. This may be concluded also from dreams in which we sometimes see as in open day. But this is not all. The same thing is true of this interior sight, or that of the spirit. The spirit sees not from itself, but from a sight still more interior, which is that of the rational man; nay, even this does not see of itself, but there is a sight still more interior, that of the internal man. Nor can we stop here. For neither does the internal man see of itself, but it is the lord, who, by means of the internal man, alone sees, because he alone lives, and lie gives to man the faculty of seeing, and with it the appearance as if he saw himself." A. C., 1954. " There is no such thing in creation as an independent, uncon​nected existence, nor could anything survive in that condition." A. C., 2556. "No person whatever, be he man, spirit, or angel, can will and think from himself, but from others, nor can those others will and think from themselves, but these again from others, and so forth: thus each from the first source of life, who is the lord. What is unconnected has no existence." A. C., 2886. "It is false that life is implanted or inherent in man; it is always an influx." A. E., 82.

"There is nothing general or universal, in itself, and apart from the particular or individual things which compose it, and give it name or quality. Hence it is plain that there is no universal providence of the lord possible, save as made up of individual providences, and it is stupid to insist upon such a thing." A. C., 4329. " Inasmuch as life, which is called intelligence and wisdom, is from the lord, it follows
.

