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against his spiritual or regenerate possibilities ; with the prin​ciple of fate or necessity in existence as against that of freedom or delight ; with the generic or universal and masculine element in consciousness as against the specific or individual and feminine element; and has never had a suspicion accordingly that the day could dawn when its function would cease by its own limitation i.e. when the vir or " woman " would renounce her enforced allegiance to the homo or "man" ; when the sentiment of freedom in the human bosom would overtop that of fate or constraint, and our private life disavow its rightful subserviency to our public necessities. The church has always regarded the adamic or finite clement in consciousness as absolute, and has never had a dream of its eventually confessing itself an abject foil or back​ground to the interests of our spiritual life. And yet, in spite of the church's carnality, in spite of her dense stupidity in spirit​ual things, or rather indeed in virtue of it, she has been an unfal​tering servant of human progress, an invaluable divine handmaid in the evolution of man's true destiny. For, by blindly avouch​ing, as she has always done, not merely the logical but the absolute, not merely the phenomenal but the real, contrariety of creator and creature, or identifying herself with the honor of God as against that of man, she has so inflamed the fanaticism of the human bosom as gradually to provoke the disgust and indig​nation of all thoughtful and modest natures, and so reduce religion from its old magisterial to a now wholly ministerial efficacy in human affairs. She has always espoused the re​ligious as against the secular life of man, and by running that interest out to its last gasp of blasphemous and insolent preten​sion in the pride of the ascetic conscience, has ended at last by organizing such a godly revolt and reaction in the secular or lay bosom, as must ultimately revolutionize the existing relations of creature to creator, or convert them from a polemic to a pacific character, and so bring about the complete eventual redemption of the race. It takes, for granted, or assumes as un​questionable, the superiority-as given in the sensuous imagi​nation - of the creator to the creature, of the creative to the created element in existence, of the divine to the human, of the homo to the vir, the man to the woman, of what merely creates or gives being to things to what redeems or gives them form,
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thus of the distinctively substantial or masculine and universal element in consciousness, to its distinctively formal or feminine and individual element; and by persistently pushing this assump​tion out to its logical and most inhuman issues, arouses at last so vigorous a resentment in the secular bosom, so righteous and reverential a reaction towards the outraged name of God, as end erelong in transfiguring the common mind of the race into the sole meet and adequate temple of the divine infinitude. The church ratifies d outrance the provisional despotism exercised by nature over man, by the cosmical or public interest in existence over the human and private interest, by the husband over the wife, by the parent over the child, by the strong over the weak, by the wise over the simple, by the flesh over the spirit, by our organic necessities over our spontaneous delights, by our sensuous appetites and passions over our rational affections and thoughts; and it thereby succeeds in engendering so desperate a resistance and so acute a suffering in the innocent bosom of the race, that the heart of God melts with compassion, and he makes the cause of the oppressed - the cause of mankind - his sole and righteous cause forevermore.

XXI.

Thus we are brought back through this long circuit to our original thesis, and have only to make a clear estimate of its phil​osophic significance, in order to see the end of our labor.

It is true that God creates the homo (Adam, man) male and female in his own image ; and the homo, because he is a created being, is all unconscious of himself, - that is, without moral form, or inwardly void, being still immersed in mineral, vege​table, and animal conditions. The truth of creation necessitates that the creator be all in the creature, and the creature in him​self nothing, so that unless the creator contrive in some way to give the creature self hood, creation might as well have re​mained unattempted. Unless the creator be able to conceal his creative presence and power under a mask of the utmost imbecility and impotence, by making creation wear the as​pect at most of a contingent truth, or allowing the creature to attribute to himself a strictly natural origin and destiny, the
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latter will never put on form will never come to consciousness. So long as the truth of creation enjoins that the creator be all in the creature, and the creature in himself nothing, it is evident that creation can never attain to actuality unless the creator be able utterly to sink himself out of sight, and let the creature alone appear to be. In other words the creative power must vivify the created nature by giving it moral form, or endowing it with selfhood, before the creature will ever attain to that con​scious, phenomenal, or subjective projection from his creative source which is implied in the truth of his real or objective creation. Of course no one can conceive of such a thing as a real or absolute separation of creature from creator, enforced by anything accidental to their relation: for by the hypothesis of creation, which makes the creator all in the relation, and the creature in himself nothing, everything conceivably accidental to it is excluded: but only a logical or conscious separation, which is rigidly incidental to the possibilities of their eternal spiritual intercourse and conjunction.* And this conscious or contingent separation of creature from creator is all that is meant by the creator giving him natural selfhood, or quasi life in himself. A creative - who of necessity is an infinite -love, can have no shadow of respect to itself in creating, but only to the creature, or what is not itself. Hence its supreme aspira​tion must be to lift its creature at any risk out of dumb creatureship into intelligent son ship, i.e. out of fatal into free con​ditions of life, out of necessary into contingent relations with itself, by endowing him with self-consciousness (which means sensible alienation from, or otherness than, itself), that so his subsequent frank and spontaneous reaction towards infinite goodness and truth may be eternally secured and promoted.

It is clear then that while we say God creates the homo, we cannot say that he creates, but only that he begets, the vir. He creates the natural man, the maximus homo, male and fe​male in his own image, - the grand, unconscious, universal, or cosmical man, who embraces in himself the entire realm of sense, all worlds wandering and fixed, and is attested by every
* Any conception contrary to this would imply that the creature is life in him​self, and not exclusively in the creator-hence, that he is the creator himself over again.
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fact of existence, mineral, vegetable, and animal. But beneath the ribs of this sleeping Adam, this wholly unconscious maximus homo, or universal man, he inwardly builds up the maximus homo, the moral or conscious Eve, the petty, specific, domestic vir of our actual bosoms, who embraces in himself the entire spiritual world, the universe of affection and thought, and to whom all the facts of life, i.e. all the events of history, great and small, public and private, and all the results of experience, good and evil, true and false, exclusively pertain. Give par​ticular heed to this discrimination, for it is what emphatically distinguishes Swedenborg's intellectual method from that of every philosophic system hitherto in vogue; and if the method fail accordingly to justify itself to our understanding in this par​ticular, it must utterly fail to do so, since all the data of spiritual observation and experience upon which it is based are vitalized exclusively by the discrimination in question.

Let me insist then upon being perfectly understood.

I am a conscious, which means a composite or unitary, and not a simple or absolute, form of life, because I am both object​ive and subjective to myself. On my physical side-my fixed, organic, passive, maternal side-by that I am related to nature or outlying existence, I am my own object. On my moral or personal side -my contingent, free, active, or paternal side - by which I am related to man or my kind, I am my own subject. Now in the former aspect of my existence I am a creature, identical with all that exists; in the latter I am spiritually be​gotten or inwardly formed, and hence am consciously individ​ualized from whatsoever else that exists. It is indeed obvious that in this latter aspect of my personality, I can with no pro​priety be said to be created, but only generated or begotten; because it stamps me consciously free, i.e. makes me to my own perception praiseworthy or blameworthy as I do well or ill. And no mere creature of a superior power can possess con​science, because conscience means autonomy or self-rule, and self-rule contradicts creatureship. Conscience, or the faculty of self-rule, implies that its subject be equal to its object. Thus, if God were the proper object and man the proper subject of the faculty, it implies so far a spiritual fellowship or equality between the two. Hence what I learn from Swedenborg is, that while
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on my physical or organic side, the side of my natural want, of my overpowering appetites and passions, I am God's abject creature, and hence wholly unredeemed from the fate which impends over mineral, vegetable, and animal, on my moral or conscious side, the side of my personal fullness, of my rational affection and thought, and the free activity engendered by these, I become released from this created vassalage and ele​vated into God's spiritual sonship, -the fact of my personal consciousness, of my felt selfhood or freedom, being the inex​pugnable witness and fruit of the inward and invisible marriage which eternally unites the creative and created natures. In a word, so far as I am homo, and therefore only physically con​scious, being generically identified with all existence, I am God's servile creature, knowing fullness and want, to be sure, or sensible pleasure and pain, but without any conscience of moral, i.e. supersensuous, good and evil. On the contrary, so far as I am vir, and therefore morally or personally conscious, being formally individualized from all lower existence, and iden​tified only with man, I am God's veritable son, being spiritually begotten of him through his living absorption in the homo, and am consequently endowed with conscience, which is the faculty of discerning between good and evil, or, what is the same thing, of freely compelling myself away from a finite and illusory good to one which is infinite and real, and so coming at last into the deathless fellowship of his perfection.

This, then, is the remarkable addition made by Swedenborg to philosophy, -an addition that it is not too much to say re​creates philosophy, or makes it from hitherto standing upon its headstand henceforth upon its feet. According to Swedenborg, man morally regarded, the vir or conscious man, is divinely be​gotten of the homo or cosmical man; whereas, according to all authoritative or recognized philosophy, Human nature is a mere helpless involution of cosmical nature, and man just as much the unlimited creature of God in his moral or specific aspect as he is in his physical or generic one. Thus the vulgar concep​tion of creation is that nature absolutely separates between God and the soul, so that the moral or conscious subject is actually distanced from God, in place of being really brought near to him, by all the breadth of the cosmos. To Swedenborg this
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judgment is the mere dotage of sense. He makes the moral or conscious world involve the physical or unconscious one, just as cause involves effect, or form substance, or than body its viscera, i. e. not as deriving objective being or character from it, of course, but subjective existence or constitution. He makes man involve mineral, vegetable, and animal, precisely as the statue involves the marble, not of course as receiving spiritual form from these things, but material body. According to Swedenborg, human nature has no quantitative, but only a qualitative manifestation; what is quantity, substance, or body in it being supplied by mineral, vegetable, and animal existence; what is quality, form, or life being supplied by infinite love and wis​dom. That is to say, man, in so far as he is man, does not exist to sense, but only to consciousness, and consequently human nature properly speaking is not a thing of physical but of strictly moral attributes. In so fir as man exists to sense he is identical with mineral, vegetable, and animal; and it is only as lie exists to consciousness that lie becomes naturally differenced or individualized from these lower forms, and puts on a truly human, which is an exclusively moral, personality. *

Indeed, Swedenborg's ontological principles compel us to go further than this, inasmuch as they stamp the generic element in all existence, the element of identity, as strictly phenomenal, while they make the specific element, the element of individu​ality, alone real. He makes the subjective element in all exist​ence - physical existence no less than moral - not real, i. e. purely phenomenal, because it is created, or possesses being not in itself, but in what is not itself; and he makes reality attach only to the objective or formal contents of existence, because these are not naturally created, but spiritually begotten. For example: the rose in its generic, subjective, or constitutional aspect, or in so far as it falls within the sphere of physics, is identical with all the other facts of physics, and is therefore

* Swedenborg makes spiritual perception to consist in the removal or abstraction of quantities from qualities. "Thus," lie says, "spiritual thought (and spiritual affection also) is altogether alien to natural thought; so alien, in fact, as to transcend natural ideas, and make itself dimly intelligible only to an interior rational vision, and this -non aliter quam per abstractiones see remotiones quantitutuvt a quali​tatibus." See the little tract De Divina Sapientia, VII., 5, at the end of the Apoca​lypsis Explicata.
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without selfhood -that is, without anything to individualize or make it differ from universal nature; without anything to make it rose rather than lily or cabbage. But in its specific, objective, formal, or characteristic aspect, in which it is rose and nothing else, i. e. in so far as it transcends the realm of phys​ics and falls within that of mind, by becoming permanently objective to human affection and thought, it is strictly individ​ualized from all other existence, and claims a real or absolute in place of a contingent or phenomenal quality; claims in short to exist in its own proper form, in its own distinct and deathless individuality, and not alone in mere and sheer identification with all other existence. Qua plant the rose is undeniably identical with all plant life, just as the horse qua animal is iden​tical with all animality. But the rose qua rose, or the horse qua horse, is itself and nothing else, being individualized or differenced from all other existence. How? By its alliance with the human consciousness, of whose structure it for-ms a component part. The rose and the horse, which in themselves or subjectively possess only a phenomenal existence undistinguishable from all other phenomena, nevertheless objectively, or in man, claim a real or absolute significance, being a part of the creative logos or word by which alone we love and think and speak and act. They are a constituent portion of our mental structure, so that if they were away the human mind would be to that extent impoverished, or out of correspondence with spiritual truth. Neither in universals nor in particulars does the mind permit itself to be regarded as of an abstract, but only as of a concrete nature. In both spheres alike (the universal and the particular) the mind claims to exist before it lives, -claims an unconscious substance before it has a conscious form, claims an unquickened body before it has a living soul. The body or substance of the mind in its universal aspect is identi​cal with love, for love is the unconscious life of the homo; all homines-mineral, vegetable, and animal-having sensation, and being therefore instinctual forms of affection. The body, or substance of the mind, again, in its individual aspect, is truth; for truth is the conscious life of the vir, all viii - good and evil, great and small, wise and simple, able and weak-pos​sessing knowledge, and being therefore instinctual forms of in-
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telligence. And neither sensation nor knowledge is an abstract, but purely a concrete quality, as no one can either feel or know but by an organic contact with the objects of feeling and knowl​edge.

Thus, according to Swedenborg, the generic element in all existence, or what identifies, end universalizes it, is what stamps it phenomenal and perishable; and the specific element, or what individualizes it from all other existence, and is what alone stamps it real and absolute with all the reality and absoluteness of the mind itself.

But let us take another very important step in advance. Man morally regarded, the vir of consciousness, is divinely begotten of the homo or physical man; is an out birth of the divine spirit, not directly, but inversely, through the homo, - a precipitate, so to speak, in finite or personal form of the infinite love and wisdom pent up, imprisoned, degraded, drowned out in the cosmos. But now, if the vir be an inversion of the homo, then we must expect to find what is first in the latter (namely, substance, the generic or universal principle, which means God the creator) becoming last in the former; and what is last, (form, the specific or individual principle, which means man the creature) first. Accordingly this is the exact difference the vir actually presents to the homo. In the homo the race princi​ple, the principle of universality, or community, is everything comparatively, and the family principle, the principle of individ​uality or difference, is comparatively nothing; while in the vir the family principle is comparatively everything, and the race principle comparatively nothing. So that the vir is an unquestionable inversion of the homo divinely operated or be​gotten.

But now what is the method of this great achievement? How can we rationally conceive of the vir being spiritually be​gotten by the divine power out of the homo? In other words, what conceivable ratio is there between the wholly unconscious life of mineral, vegetable, and animal, and the wholly conscious life of man? Between the blind instinctual groping of Adam, and the clear intelligent will of Eve? Between the utterly unselfish nature of the homo, and the utterly selfish nature of the vir? Between the innocence which characterizes all our

142
                  THE SECRET OF SWEDENBORG.

distinctively humane tendencies and affections, and the guilt that stains all our distinctively virtuous ones? We shall easily find the answer to this inquiry, but we must give a new chapter to the investigation.

XXII.

What is the question we seek to have answered?

It is a question about the genesis of consciousness, or as to the precise nexus that obtains between physical and moral existence. We wish to know how the vir is divinely begotten of the homo. How does man become extricated from his mineral, vegetable, and animal conditions, or stereotyped in properly human, which is moral, form?

The logical situation out of which the question proceeds can​not be too clearly conceived to begin with. It may be thus more explicitly restated: -

What is meant by creating? It means-strictly interpreted -giving being to things. Thus when we call God a creator, we mean to say that he and lie alone gives being to things; that he and he alone constitutes the real or absolute truth of existence. But as the giving being to things necessarily implies that the things themselves phenomenally or subjectively exist, so the cre​ative process involves a subordinate and preliminary process of making, or forming, whereby the things created attain to sub​jective dimensions. Thus when we say that God creates the universe of nature, we explicitly assert indeed that all natural existences owe their specific form or variety to him, but we im​plicitly affirm also that he gives them generic substance or identity as well, since without this as a background or basis their specific differences could not appear or exist. The universe is not a simple, but a complex phenomenon. It claims finite ex​istence in itself as well as infinite being in God; phenomenal or contingent substance as well as real or absolute form; chaotic or communistic subjectivity no less than orderly or diversified objectivity; and what any cosmological doctrine, assuming to be philosophically competent, is concerned with specially is the former, not the latter, of these claims. The latter claim is self-evident. God the creator is himself infinite and eternal, and it
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is a matter of course, therefore, that he should communicate infinite and eternal being to his creature. The difficulty is to imagine him giving anything less than this; that is, to imagine him giving the creature finite and temporal existence. This is the obvious contradiction involved in the creative problem; and no doctrine of creation accordingly can stand a moment's scru​tiny, which does not on its face resolve this contradiction.

Sensuously conceived, of course creation amounts to a simple conjuring trick or magical feat on the part of God, whereby a real something is produced out of apparent nothing. But to the philosophic apprehension creation means that God gives spiritual reality to existence only in so far as he gives it material actual​ity; that lie gives specific form or differential quality to things only in so far as he endows them with generic substance or common quantity. This is the intimate and essential logic of the conception, that the objective truth or reality of creation is utterly contingent upon its subjective fact or appearance. We are ready enough to concede that God qualifies existence, or gives it visible form; but we are by no means so ready to per​ceive that he also quantifies it or gives it inward invisible sub​stance as well. This latter role we conveniently assign to a certain metaphysic entity we call Nature, which has no fibre of actuality in the absolute truth of things, but which we in our ignorance of the creative power superstitiously summon to our aid nevertheless, whenever we would intellectually account for ex​istence. No doubt we agree that this abstraction called Nature had some sort of mysterious being given it "once upon a time" by God, in order to quantify all subsequent forms of life which might appear, or give them projection from their creative source; indeed we are very forward to maintain creation in this ghastly, chronic or fossil sense against all disputants. But that creation still exists in any acute or living sense of the word, that any and every concrete form of nature which we see begotten and born in endless series under our eyes, is yet in its measure a literal creation of God, deriving its entire actual or material substance, no less than its real or spiritual form, from his sole and active perfection, - this is a truth of which none of us have even any instinctual suspicion, much less any intellectual con​viction.
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Nevertheless, if we would maintain in good faith that the uni​verse of existence is created, this is the intellectual obligation in​cumbent upon us, namely, to believe in creation as an altogether vigorous present reality, and deny its retrospective character, under penalty of lapsing into a childish and godless pantheism. A true or philosophic doctrine of creation imports that God is able to bestow spiritual or objective and unconscious being upon things, only by giving them material or subjective and conscious existence: and hence binds us if we would understand creation save in a superstitious unworthy manner, to cultivate assiduously the physical and moral sciences, or the study of nature and history. For example: if I should say that God creates the rose, what would my words imply to a philosophic ear? Clearly no direct or outward and literal action on God's part whereby the rose qua rose - or as to what specifically distinguishes it to man's intelligence from cucumber, cabbage, and all other forms of existence - is made really or objectively to be; but rather an indirect or inward and spiritual passion on his part, whereby the rose qua plant-or as to what generically identifies it to my intelligence with all plant life, and through that with all exist​ence-is made subjectively to exist or appear. The rose qua rose, i. e. as to its metaphysic quality, as to what makes it logically appreciable to my intelligence, or stamps it an object of human affection and thought, obviously claims to exist in itself, claims to exist absolutely, and so far manifestly repugns creation. If then I still insist upon proving it created, I can only succeed in doing so, by showing that it is not created directly as rose, - i. e. as o what gives it metaphysic quality, or makes it specifically and absolutely to be to my intelligence, - but only indirectly as plant, - i. e. as to what gives it phys​ical quantity, or makes it generically exist as a contingent fact of nature, in organized subjection to the laws of space and time.*

The rose qua rose has no existence to sensible or direct intuition, nor yet to scientific or reflective observation, but only to conscious or living perception, whose proper organ is faith. For sense regards only what is exceptional in existence. i. e. divine or supernatural; and science only what is normal, i. e. human or natural; while faith regards only what is spiritual in existence, or sees the exception and the rule, the divine and the human, the infinite and the finite, the absolute and the relative, bleat in the unity of life. In its mineral or inorganic aspect of course the
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Now if all this be true, if it be true that the creative activ​ity properly speaking restricts itself to what is public, common, generic, universal, or subjective in existence, then it becomes ob​vious to the least reflection that the creature as such call have no pretension to moral, but only and at most to physical form; i. e. a form in which the generic element is altogether control​ling, and the specific element altogether subservient or servile. I do not say that moral existence may not supervene to the creature's experience upon his creation; I only insist that it cannot be created. For moral existence is not simple but com​posite, the moral subject being both objective and subjective to himself, or claiming to be self-conscious, i. e. to possess a selfhood distinct from all other existence, and hence uncreated; while physical existence is simple or purely subjective, the physical subject not being his own object, but finding his proper objectiv​ity outside of himself, and hence without self-consciousness: the exact distinction between the two being that in physical order the generic or substantial element, i. e. what gives subjectivity, rules, and the specific or formal clement, i. e. what gives ob​jectivity, serves ; whereas in moral order, a distinctively con​verse state of things obtains, form or species being primary, substance or genus altogether secondary.

We may say then without fear of contradiction that the sphere of creation is identical in strict philosophic speech with the realm of physics, and excludes moral or metaphysical existence. In other words, we may say that God creates the homo alone ; that is, gives being to man only in physical form, or in min​eral, vegetable, and animal proportions; this limitation moreover upon the created nature being enforced by the creative perfec​tion. For God is love -love infinite and eternal, as knowing no drawback of self-love - and whatsoever he creates or gives being to consequently cannot help turning out a purely sub​jective form of existence, as realizing its proper life in the uses

rose exists to sense, whose office is to affirm the absolute in existence; and qua plant or on its organic side it exists equally of course to science, whose office is to affirm the relative in existence. But qua rose, or in so far forth as it is itself alone, characteristically individualized from all other existence, being neither mineral nor vegetable, neither absolute nor relative, but the living unity of the two, it exists only to life or consciousness, and is affirmed only by faith which is the organ of life or consciousness. It is, in short, a mere index to the creative logos.
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it promotes to something beyond itself. But a purely subjective form of existence is a servile or impersonal form, being destitute of all objective accord with, or intellection of, the uses it pro​motes to ether existence. The sphere of creation properly speaking claims accordingly to be rigidly identical with the universe of nature, inasmuch as natural existence of whatever stripe, mineral, vegetable, or animal, is strictly servile or im​personal, being what it is and doing what it does in spite of itself, or without its own rational concurrence.

Observe well what has just been said. If God is love infinite and eternal, then whatsoever lie creates or gives being to must image this spiritual or individual perfection of his only in a natural or universal way, by avouching itself at best an in​stinctual which is a servile and lifeless form of love, exhibiting only an interested subserviency to ether existence. This limi​tation is obligatory upon the creature by virtue of its creation, which is its essential distinction from the creator. The creator, being by the hypothesis of creation both infinite (as having no limitation ab intra) and absolute (as knowing no limitation ab extra), is the one individual, while the creature, being by the hypothesis of creation finite (as self-limited,) and relative (as limited by what is not-self), is the one universal, i. e. the many. Consequently the creature must be in himself universality with​out any admixture of individuality, since otherwise lie would be undistinguishable from his creative source. If there were the least flavor of individuality attaching to his universality, lie would transcend his nature as a creature, or put on moral lineaments; for moral existence is not created but begotten.

But universal existence - existence which is purely generic or subjective, and no way specific or objective - is simple, and therefore chaotic: it is me without any thee or him to finite it, or render it morally conscious. Thus the homo divinely created (the universal man, Adam or earth) is in its own nature chaos, and only by regeneration a cosmos. The hare fact of its creatureship stamps it "without form and void," i. e. with​out human or moral form, and void of rational or internal consciousness; for it cannot help being precisely what it is, and doing precisely what, it does, inasmuch as all its life and action are imposed upon it by its creation. It is necessarily
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and utterly void of objective worth or character, - doing uses not spontaneously or of itself, but altogether instinctively or of natural constraint, - because, being a created existence, the creator is everything in it and itself nothing. Hence it must forever remain a mere dead or stagnant image - a strictly neg​ative or inverse correspondence - of the creative perfection, unless the creative resources are so commanding as to supply this inherent defect of the created nature, and convert its in​veterate death into exuberant life, by begetting a vir everyway answerable to the immortal want of the homo, or bringing forth a human, which is a moral or individual form, everyway com​mensurate with the universality of mineral, vegetable, and animal existence.

Thus the truth of creation invincibly implies that the crea​ture bear a purely formal or outward and objective relation to the creator, while the creator sustains a strictly substantial or inward and subjective relation to the creature. The creator must constitute the sole and total subjectivity of the creature, and the creature in its turn must constitute the sole and total objectivity of the creator. No, doubt that creation in this state of things will wear a sufficiently unhandsome aspect, inasmuch as the creature will lavishly appropriate, or make its own, what​soever it finds of the creative personality thus invincibly subject to it. But its action in that case will be simple, not composite; i. e. will be wholly instinctual or fatal, and no way moral, ra​tional, or free, as implying any consciousness of personality on its part, or any sentiment of difference between it and the creator. In short, the creature, qua a creature, will be a very good min​eral, vegetable, or even animal existence, but it will have no pre​tension to the human form. It may claim mineral body, fixity, or rest, vegetable growth, and animal motion, but the fact of its creatureship must always inhibit it attaining to human, which are exclusively moral dimensions.

We have the amplest warrant then to deny that moral exist​ence, or human nature, is included in creation proper; to deny that man is God's proper creature save as horn, i. e. on his organic, passive, unconscious side, in which lie is physically iden​tified with mineral, vegetable, and animal existence; while as vir, i. e. on his free, active, or self-conscious side, in which he is

148
THE SECRET OF SWEDENBORG.

morally individualized from all other existence, he is manifestly the only begotten son of God. We read accordingly in the symbolic Genesis, that while all lower things take name from man (or derive their quality from their various relation to the human form), man himself (Adam or the homo) remains void of self-consciousness, void of moral or personal quality, remains in short wholly unvivified by the vir, until creation itself gives place to redemption, or nature becomes complicated with history, in that remarkable divine intervention described as the formation of Eve or the woman out of the man's rib : by which event is symbolized of course an inward or spiritual divine fermentation in man which issues at last in his moral consciousness, or his becoming subjective as well as objective to himself. The entire mythical history amounts in philosophic import to this: that the homo or physical man, divinely created, is utterly distinct from the vir or moral man divinely begotten out of the other; hence that humanity could never have attained to personal conscious​ness, could never have put on human as contradistinguished from mere animal lineaments, could never in short have drawn a breath of moral or rational life, unless the merciful illusion had been granted it to look upon itself not as exclusively objective to God, which is the eternal truth of things, but rather as exclu​sively subjective to him, which is the mere fallacious semblance of things. For how shall created existence ever be properly subject to its creator? By the very terms of the proposition its entire subjectivity resides in the creator; and how therefore shall it even so much as seen to be subjective to him, unless he graciously defer to its deep spiritual necessities by becoming himself formally reproduced within the created nature, or put​ting on finite and phenomenal form in the vir?

The interesting question, I repeat, then, to philosophy is, what is the method of this hidden or spiritual divine operation? How is the vir (Eve) actually begotten of the homo (Adam)? How is moral life generated of mere physical existence? How does the dull opaque earth of our nature become translucent with heavenly radiance? How does the mere natural or lifeless image of God become converted into his spiritual or living like​ness? How does God's dumb unconscious creature become glorified into his conscious son? In a word, how does the
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chaotic darkness which invests universal nature, mineral, vege​table, and animal, become gradually -lifted or effaced in the light, order, and beauty which characterize man's individual intelligence ? For it is only Eve, divinely quickened, who brings the carnal, gross, and groveling Adam to final and adequate self-consciousness; only the vir (the private specific man) who is able to mirror or reproduce the homo (the public generic man) to himself. The symbolic Adam is "in a deep sleep," while Eve is being divinely quickened within him. He has no suspicion that she is formed out of his own lifeless clay; that she is only his own relentless unconscious death divinely fash​ioned into quasi or conscious life ; that she is but the phe​nomenal revelation of the most real but unrecognized being which he himself has exclusively in God. He regards her on the contrary as an absolute divine benefaction, cleaving to her as flesh of his flesh, and bone of his bone, and betraying no mis​giving-any more than we his distant descendants do at this day-that the divinity with which she is instinct is one with his own base flesh and blood, or inseparable from his lowest mineral, vegetable, and animal characteristics. He takes it for granted indeed-just as we his unintelligent offspring have done ever since - that the selfhood or freedom of which he is made sensibly cognizant in the person of the woman, is an un​conditional divine surrender to him, is its own all-sufficient end, being given to him for its own sake exclusively, and with no view to any ulterior spiritual advantage.*

Let me repeat my question once more then. How does this subjective equation of the creative and created natures, which is implied in all the phenomena of consciousness, actually come about? Moral existence implies such a literal indistinction of creator and creature in all subjective regards, such an unstinted vivification of the lower nature by the higher, such an absolute identification of what is properly infinite in creation (substance) with what is properly finite (form), as necessarily makes God and man convertible quantities, or abases the divine to human, and exalts the human to divine proportions. Our intelligence consequently brooks no arbitrary refusal in its research after the rationale of this stupendous creative achievement. It is the

* See Appendix, Note F.
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urgent insatiate problem both of the world's dawning spiritual faith, and of its dawning spiritual science, to know how the vir becomes divinely begotten of the homo, how moral life is bred of physical decay, how spirit is born of flesh, or nature is quickened out of mineral, vegetable, and animal into human or moral form. And the altogether sufficing solution, as it seems to me, which Swedenborg gives the problem, may be stated substantially as follows.

The vir is begotten of the homo (or nature becomes spiritually vivified) exclusively through the instrumentality of conscience, which is a living though tacit divine word in every created bosom, leading it to aspire only after infinite knowledge. Con​science does not give this counsel to the homo in direct or explicit, but only in indirect or implicit terms. Its precept is negative, not positive, saying, " thou shalt not eat of the tree of the knowledge of good and evil (i. e. finite knowledge), for in the clay thou eatest thereof thou shalt surely die." I Two trees grow in the garden of the created intelligence, which cannot be eaten of simultaneously: one called the tree of the knowledge of good and evil, i. e. the knowledge of the finite, whose fruit is death; the other the tree of life, i. e. the knowledge of the infinite, whose fruit is immortal life. Or to drop figurative and con​fine ourselves to scientific speech, there are two sources of knowledge practicable to the created bosom: 1. Experience, which gives us self-knowledge; 2. Revelation, which gives us divine knowledge. And by Adam's being told " that lie should die if he ate of the tree of the knowledge of good and evil," is symbolized that law of human destiny which makes the seeming life but most lethal death we encounter in our​selves, or reap from our physical and moral experience, alto​gether subordinate and ministerial to the seeming death but most vital life we realize in God, or reap from our spiritual and historic culture-from our social and esthetic regeneration.

Conscience in its literal or subjective requirements leas respect exclusively to the honor ; and it is only as a spiritual or ob​jective administration that it contemplates the vir. It is to Adam alone, not Eve, that the prohibition to eat of the tree of knowledge is addressed; and though Eve in her dialogue with the serpent chooses to associate herself with Adam in the
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prohibition, and even superstitiously aggravates its force by alleging that they were forbidden also to touch the tree, the step is a strictly gratuitous one on her part, having no other warrant than her own instinctive identification of herself with Adam. The reason why Adam alone is forbidden to cat of the tree of the knowledge of good and evil- in other and less figurative terms, the reason why conscience as a letter has to do only with the animal, and not with the moral or rational man -is very obvious. It is that Adam is the abject creature of God, and hence is blindly instinct with-though by no means intelli​gently conscious of-the creative infinitude or perfection ; and to suppose him therefore a eating of the tree of the knowledge of good and evil " with impunity, i. e. finding life in his finite experience, is expressly to affront and mutilate his creatureship. Unquestionably what is mere " instinct" in the creature will eventually undergo conversion into will and intelligence; in other words, man will infallibly outgrow his animal conscious​ness, and attain at length to truly human proportions, when he will no longer blindly or instinctively, but freely or spontane​ously, react to the creative impulsion. And this being the case, his moral or rational experience, his experience of selfhood or freedom (symbolized by Eve, or the woman), becomes incident​ally inevitable, because his free, spontaneous, or spiritual reac​tion towards the creator is rigidly contingent upon such experi​ence. But it is strictly incidental, and no way final, its total purpose being to afford the creature that phenomenal or generic projection from God which alone may motive his subsequent real or specific conjunction with him. Conscience is the verita​ble spirit of God in the created nature, seeking to become the crea​ture's own spirit; and it can only do this, of course, in so far as it first of all leads the creature intelligently to apprehend and appreciate the distance between God and himself; between in​finite love and wisdom and finite affection and thought; between his nature and his culture; between his inheritance and his des​tiny; between his physical and his moral consciousness; in short, between what gives him objective being to his own eyes as home, and what gives him only subjective existence or appear​ance as vir. It is the final, not the immediate, office of conscience to reveal man to himself as a unit of two forces, one infinite, the
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other finite; one spiritual, the other material; one specific or private, the other generic or public; so vindicating at last the sole and supreme truth of the divine natural humanity. Until this great end is fully wrought out, -i. e. so long as the truth of the divine natural humanity remains a mere letter or tradi​tion, and is not spiritually or livingly believed, -the moral or rational man seems of course to be the true end of the divine providence upon earth, whereas he is a strictly mediate end to the evolution of society; and all sorts of reproach, contumely, and humiliation consequently attach meanwhile to the divine name.

Thus we must not for a moment forget that selfhood or moral poise has a purely constitutional and by no means a causative efficacy in the evolution of creation. That is to say, it is what makes the creature phenomenally exist, but it has noth​ing directly to do with conferring real being upon him. It gives him subjective consciousness, or the appearance of being to himself; but it is very far indeed from constituting his ob​jective or real being in the divine sight. For the creator alone constitutes the being of the creature; and it is only in so far as ho ignores the creator consequently, that the creature attributes being to himself. Thus the creature's self-knowledge or subjective consciousness is inexorably conditioned upon his sheer and absolute ignorance of the creative perfection; i. e. of what gives him objective and unconscious being, or makes him a reality to God; what we call his self hood being a mere ratio or means to the evolution of a spiritual life in him, and having absolutely no other force. By the sheer fact of his creatureship lie is void of selfhood or moral force, void of the human form or quality; and yet by the same irresistible necessity he aspires to it with all his might. For how un​worthy it would be of the creative infinitude to content itself with leaving its creature a mere animate existence, utterly in​capable of private or interior sympathy with itself! The sole justification of the creator in creating -i. e. in vivifying an inferior and opposite form of existence to himself-flows from the hypothesis that he is infinite, as having no regard to himself in creation but only to his creature, and intending to exalt the latter to the plenary fellowship of his perfection. None but the creator knows and, knowing, resents the limitations of
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the created nature. None but he knows that the profoundest want and hence the controlling love of the creature is self​hood or freedom, and that to expect it to be anything or do anything incompatible with this fundamental want, or until its love of self is fully satisfied, would be a heartless mock​ery of its constitutional infirmity. He consequently breathes in the Adamic or created bosom no absolute, but an altogether qualified or conditional injunction, designed in the first place to keep it at bottom innocent under whatever superficial issues, may subsequently arise to obscure that innocence, and in the second to stimulate and fashion in it the precise moral or rational consciousness in which as being created it is deficient. " Thou shalt not eat of the tree, etc., FOR in the day thou eatest thereof thou shalt surely die." Thus while conscience accommodates its utterances with the utmost strictness to the needs of the created nature, or makes the evolution of spiritual life in the creature, in his love to God and love to the neighbor, rigidly contingent upon his amplest previous experience and exhaustion of the death he has in himself, we at the same time learn from the symbolic narrative that this death which conscience brings to light in man is no vengeful judgment - no unworthy penal infliction - on the part of God, but on the con​trary a strictly constitutional incident, or physiological necessity, of our immortal spiritual_ life. For is not Adam represented as saying -in full and reverent explanation of his fall, and at the same time in full and reverent attestation of his faith in God - the woman THOU GAVEST WITH ME, she gave me of the tree, and I did eat? Could anything more perfectly avouch his in​tegrity so far as any real or spiritual offence towards God is implicated in the transaction, than the fact that he was led to do as lie did by the irresistible influence of God's own best gift to him? Accordingly the inspired tradition, though it repre​sents him duly incurring the death denounced upon his transgression-that death to our instinctual innocence and peace which is involved in every breath of the moral or voluntary consciousness- by no means reports him as having become personally obnoxious to the divine dislike. The serpent, which in symbolic speech, denotes the--senses, is cursed above all cattle, that is, is made to grovel upon the earth, because it misled the
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woman; and the ground, by which is symbolized man's external life, is cursed for the man's sake; the symbolic import of the otherwise puerile story being, that men should be led betimes by the evils which beset their outward life inwardly to renounce their physical and moral genesis, which is a purely phenomenal one, and cultivate instead their social and aesthetic aptitudes, which alone are divinely real. But neither Adam nor Eve is pictured as encountering the least personal inclemency at the hands of God. So far is this from being the case, that Eve, who was the leader in the transgression, hears a gracious prom​ise of blessing and victory made in behalf of her prospective offspring.

Conscience then is the sovereign link or point of transition for which we have been seeking between moral and physical ex​istence. In conscience the moral which is the individual or differential element in nature becomes disengaged from the physical, which is its strictly universal or identical element, and the conscious vir absorbs the unconscious honor in his deathless embrace, never henceforth to be reproduced save in the spir​itual or regenerate lineaments of a perfect human society. That is to say, nothing is really universal but individuality; what we call the universal element in nature, meaning thereby what gives genus or substance to things, having no existence in itself, but being a mere implication of the individual element, which gives species or form: just as the viscera of the body and the works of a watch have no existence in themselves, or apart from the forms in which they constitutionally inhere. In other words, the creator is the sole reality of the creature, while the creature is only an appearance or manifestation of that reality; and as the creator is infinitely individual - which means that he is individual to the exclusion of universality or community- consequently what we without misgiving call the universe of nature, and conceive upon the testimony of our senses to be absolute, is utterly destitute of being, and confesses itself a mere appanage of the human form. In the infancy of the human mind, no doubt the truth seems exactly contrary to this. So long as the subjugation of nature is not only unachieved but also almost unbegun -i. e. while man's spiritual evolution is still in abeyance to the satisfaction of his physical and moral wants –
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nature seems the only real, and man a strictly contingent exist​ence; man himself being meanwhile a squalid savage, content to live in abject dependence upon nature's caprice, :And eke out a beggarly subsistence upon the scraps her niggard larder affords him. This, however, is but the initiament of human history. Man can afford to sink his foundations very low, because he is destined to build very high; destined, in fact, eventually to house the creative infinitude in himself. Infinite love and wisdom are his source, and as lie cannot help spiritually returning sooner or later to his source, it is expedient and even inevitable that his merely natural genesis should degrade him below all mineral, vegetable, and animal possibilities, degrade him in short to hell, that so lie may thence more efficiently react or rebound towards his appropriate spiritual destiny. Thus no matter to what depths of savagery his native instincts of infinitude originally incline him, erelong the indwelling though unrecognized divine word or logos begins to inspire his consciousness, and lift him out of ignorance into knowledge, out of imbecility into wisdom, out of bondage into freedom, out of penury into plenty.

Undoubtedly all this while man is the victim of a stupendous though most merciful illusion. For he all the while regards him​self not merely as consciously or phenomenally disjoined with God by nature, but as really or absolutely so, and hence strives though in vain to conjoin himself anew by the zealous cultivation and practice of virtue. He strives in vain, because virtue in proportion to the sharpness of its aims, and the earnestness of its aspirations, shuts the votary up to himself, or separates him from his fellow, while all the resources of the divine providence are leagued to break down human isolation or selfishness, and exalt the broadest human fellowship to its place. But man in his moral beginnings has no intuition of this truth. The beginnings of conscience in us invariably exhibit the vir, or moral and con​scious subject, freely identifying himself with the finite and cre​ated side of things, that is, with the homo or physical and unconscious man [thy desire shall be to thy husband, and he shall rule over thee], while he recoils at the same time in abject dread and estrangement from the spiritual world, or the infinite and crea​tive side of existence. How, indeed, could it be otherwise? How is it possible that I, when all my feeling and knowledge
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stamp me to my own perception as finite, or ally me exclusively with nature, should ever worthily apprehend my invisible spir​itual source, ever feel myself to be inwardly enfranchised of God, ever see in the balanced good and evil of the moral world only a stupendous mask of the creative presence, behind which, in silence and secrecy, it slowly but surely builds up for itself a faultless temple of inhabitation in our nature ? The thing is manifestly impossible. My physical organization itself baffles every such conception of truth on my part; for isolating me as it does to my own consciousness from all other men, and rele​gating me to the perpetually recurring sway of my finite neces​sities, it makes the rise of any really spiritual or divine worth in me rigorously attributable, not to a spontaneous evolution of my nature, but to the exercise of a more or less severe self-de​nial on my part. And self-denial is the very essence of virtue. Thus to all the extent of my peculiar virtus, manhood, or moral consciousness, I of necessity antagonize all other men, deny their fellowship or equality, feel my self to be at essential and interne​cine odds with theirs, in short proclaim myself an utterly unso​cial or selfish being; and so practically refer all true virtus all real manhood -to a divine and infinite personality.

Conscience is thus the true and living matrix in which the infinite creative substance puts on finite created form. All the phenomena of our moral history go to show the homo or created man, the man of interior affection and thought, utterly uncon​scious of the infinite goodness and truth which alone give him being, and joyfully allying himself with the vir or finite conscious man, the man of mere organic appetite and passion, who gives him contingent existence only, or renders him phenomenal to himself; shows him, as the symbolic narrative phrases it, "leav​ing his father and mother, and cleaving unto his wife until they become one flesh." In this way the creature, from being only physically objective to the creator (as the clock is to its maker, or the statue to its sculptor), becomes morally subject to him (as the wife is to the husband, or the child to the parent) ; while the creator, in his turn, from being literally constitutional to the creature (as substance is to form, or the material of a house to the house itself), becomes spiritually creative of it (as form is creative of substance, or a house creative of its material). This
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is the grand secret of creation, the dense and otherwise impene​trable mystery of our nature and history, that a certain inver​sion is divinely operated in the field of consciousness, whereby the homo or merely created man, who is wholly unconscious and therefore undistinguishable from his creator, being a mere universal or animal and passive force, becomes taken up into the vir, or puts on the semblance of an individual or moral and ac​tive force, and so attains to self-consciousness or that apparently absolute projection from his creative source, which is the need​ful prerequisite of his subsequent spiritual reaction towards it. And conscience is the dazzling inscrutable mask under which this great divine operation conceals itself. It is in reality a subtle and exquisite mirror wherein all the imperfection inherent in the abstract unconscious nature of the creature, or in mineral, vegetable, and animal existence, emerges,' i. e. becomes luminously reproduced or reflected in his concrete, conscious self; and all the perfection consequently which is inherent in his creative source becomes for the time hopelessly immersed, i. e. obscured if not obliterated. Please observe that there is nothing arbitrary in the inversion thus alleged to be wrought in conscience. For if, as we have seen, the vir or con​crete conscious man be the offspring of divine or infinite power begotten out of the homo, or abstract unconscious human nature, then it is evident to a glance that his individuality must constitute an exact and veritable equation of these unequal factors: i. e. must be perfectly commensurate on its inward, spiritual, or paternal side with all the resources of infinite or creative love; and on its outward, material, or maternal side with all the defects of mineral, vegetable, and animal, or simply created existence: so that the only true subject of conscience, the only one who really fulfils all its righteousness, must be at once perfectly divine and perfectly human - or perfectly infinite and perfectly finite - in his proper person.

XXIII.

Let me here observe that my reader would greatly mistake the true state of the case, if he should suppose me animated by any personal designs towards him ; if lie should suppose me, for

I
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example, aiming to convert him from a skeptical to a believing state of mind. I have, indeed, far too much reverence for the divine prerogative in all things spiritual, to attempt substituting my own foolish reasoning’s for his unerring initiative. I have not the least ambition to modify my reader's religious convic​tions, or invade in any manner the sacred precincts of his heart. My aim in writing is exclusively philosophic, not religious. It is not to persuade, but only to instruct. I would not if I could persuade any one who doubts the truth of creation to believe in it, because I am sure that my labor would be soon undermined in that case by the hidden currents of his soul. But I have a great desire to commend this truth itself to men's speculative regard, that they may know both what is philosophically included in it, and what is philosophically excluded from it, and so feel themselves at perfect liberty thenceforth to obey their hearts' supreme instincts without fear or favor. To this end, and this end solely, I have shown that creation deals only with universals, or stops short in physics, hence that man on his moral or distinctively human side is not a creature of God, but a son spiritually begotten, and that the method of his generation is identical with the authority of conscience.

But here let us be frank with ourselves. Such extremely vague notions in regard to the nature and function of conscience are unhappily prevalent, not only in vulgar but in technically enlightened minds, that we shall hardly be able to proceed a step further, intelligently, without some preliminary clearing of the way.

Conscience is commonly interpreted as a divine revelation to the intellect, whereby men are put in favorable relation to truth or moral science. That is, it is not thought to possess a con​stitutive efficacy with respect to moral existence, but only a regulative one. Thus it is by no means commonly reputed to be the exclusive organ or voucher of the difference which all men recognize between good and evil, infinite and finite, God and man: on the contra r. this difference is assumed to be some​how absolute and eternal, and conscience is regarded as coming in thereupon merely to prescribe the duties which are appropri​ate to the relation. And it is astonishing to observe the amount of cleverness men sometimes waste in attempting to demonstrate

THE SECRET OF SWEDENBORG.                    159
the fallacy of this alleged revelation, on the ground that some men are wont to deem that right which others deem wrong, and that wrong which others deem right. I say this cleverness is wasted, because it is addressed after all to the refutation of a false theory of the moral instinct. No doubt the widest diversi​ties of opinion and practice obtain among equally conscientious races: and why not? For conscience was never intended to operate a direct restraint either upon the affections or the thoughts of men, but only indirectly upon the action in which affection and thought legitimately issue, and in which alone they permanently reside. It -vas never intended to produce any uniformities of intellectual culture or conventional practice among men, but only to avouch the human principle itself, under every contrasted form of culture and practice, by sharply discrimi​nating man from the brute, or antagonizing moral and physical existence. It was intended in short only to signalize the funda​mental discrepancy -which exists between the human form and all lower forms of life, as lying in the absolute right of property, or exclusive power of control, which every man as man attrib​utes to himself with respect to his own action.

Hence if men had not conscience - i. e. if they had no inward perception of the inexpugnable difference between good and evil, high and low, infinite and finite, God and man, which is exactly what conscience affirms, and is all that it affirms - they would not be men, but animals, inasmuch as they would be no longer masters, but slaves of their organic appetites and passions. The distinctive quality of manhood lies in its subject's ability to recognize a law of action for himself superior to pleasure and pain, in his power to discern a good more intimate than any particular gratification of his appetites and passions, and an evil more poignant than any particular postponement of them. And this power lie derives exclusively from conscience, i. e. from a supreme divine presence, or living divine word, in his soul, affirm​ing the inextinguishable contrariety of good and evil. Thus the seat of conscience is neither the affections, nor the intellect, 'but the life. Its primary office is not to tell us what is good and true, or teach us how to feel and think, but to tell us what is evil and false, or teach us what to avoid. Its aim, in a word, is not to regulate our opinions, but our practice; not to mould our senti-
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ments, but our lives. Were men without it then, they would be like the animals, utterly indifferent to the quality of their ac​tions. Manhood is not primarily physical and derivatively moral. On the contrary, it is primarily moral and only derivatively phys​ical. In other words, my action is not mine because my heart conceived, and my thought planned, and my hand executed it: a thousand acts, claiming just this sort of affiliation to me, I daily loathe and disown: but simply because my conscience approves it; i. e. because I inwardly feel it to be right and not wrong, for me to have done it, and hence gladly identify myself with it. It is childish accordingly to attempt discrediting conscience as a divine regimen, merely because it allows and even authenticates the most contrarious intellectual judgments among men. It is an instinct of the soul, not an intuition of the reason, much less an induction of the understanding. If accordingly the skeptic, instead of pursuing his present tactics, would seek to invalidate conscience as the soul's own instinct of deity, by showing that it is as such an uncertain light, declaring no absolute or real, but only a contingent or phenomenal opposition between good and evil, between God and man, between infinite and finite, then I admit his effort would be more reputable in point of logic, but certainly quite as fruitless in point of result. For conscience is not what it is commonly reputed to be, a mere miraculous endowment of human nature, liable therefore to all the vicissi​tudes of men's hereditary temperament, much less is it a mere divine trust to the intellect of men, liable, therefore, to all the vicissitudes of our natural genius and understanding. On the contrary, and in truth, it is the divine natural humanity itself; and its light, consequently, is as clear and unflickering as that of the sun at noonday, which in fact is but the servile image of its uncreated splendor.

No better proof can be desired of the truth here alleged, namely, that conscience masks the actual divine presence itself in human nature, than the fact that every man is inexorably characterized or spiritually individualized by it to his own per​ception. That is to say, every man unhesitatingly pronounces himself either good or evil relatively to all other men, precisely as he obeys or disobeys it. And certainly no law has power to stamp me, a free subject, good or evil to my own profoundest.
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conviction, unless it be an essentially formative law, the law of my very being or form as man. The only valid natural superiority I can claim to the animal lies in the tact that I have conscience, and lie has not. And the only valid moral superiority I can claim to my fellow man is, that I am heartier in my allegiance to it, and lie less hearty. Thus deeper than my intellect, deeper than my heart, deeper in fact than aught and all that I recognize as myself, or am wont to call emphatically me, is this dread omnipo​tent power of conscience which now soothes the with the voice, and nurses me with the milk of its tenderness, as the mother soothes and nurses her child, and anon scourges me with the lash of its indignation, as the father scourges his refractory heir.

But this is only telling half the story. It is very true that conscience is the sole arbiter of good and evil to man; and that persons of a literal and superficial cast of mind - persons of a good hereditary temperament -may easily fancy themselves in spiritual harmony with it, or persuade themselves and others that they have fully satisfied every claim of its righteousness. But minds of a deeper quality soon begin to suspect that the demands of conscience are not so easily satisfied, soon discover in fact that it is a ministration of death exclusively, and not of life, to which they are abandoning themselves. For what conscience inevitably teaches all its earnest adepts erelong is, to give up the hopeless effort to reconcile good and evil in their own practice, and learn to identify themselves, on the contrary, with the evil principle alone, while they assign all good exclusively to God. Thus no man of a sincere and honest intellectual make has ever set him​self seriously to cultivate conscience with a view to its spiritual emoluments - i. e. with a view to placate the divine righteousness-without speedily discovering that every such hope is illusory, that peace flees from him just in proportion to the eager​ness with which he covets it. In other words, no man, not a fool, since the beginning of history, has ever deliberately set him​self " to eat of the tree of the knowledge of good and evil " - i. e. to prosecute his moral instincts until he should become inwardly assured of God's personal complacency in him - without finding death and not life to his soul, without his inward and spiritual obliquity being sooner or later made to abound in the exact ratio of his moral or outward rectitude. I have no idea, of course,

11
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that a man may not be beguiled by the insinuating breath of sense into believing himself spiritually or in the depths just what he appears to be morally or in the shallows. Vast numbers of persons, indeed, are to be found in every community, who - having as yet attained to no spiritual insight or under​standing-are entirely content with, nay, proud of, the moral '' purple and fine linen " with which they are daily decked out in the favorable esteem of their friends, and are meanwhile at hearty peace with themselves. All this in fact is strictly inevi​table to our native and cultivated fatuity in spiritual things; but I am not here concerned with the fact in the way either of denial or of confirmation. What I here mean specifically to say is, that every one in whom, to use a common locution of Swedenborg, " the spiritual degree of the mind has been opened," finds conscience no friend, but an impassioned foe to his moral righteousness or complacency in himself, and hence to his personal repose in God. For example: conscience limits my self-love, or zeal for my own welfare, to a just or equal zeal for the welfare of my fellow-men; that is to say, it suspends all my hope of personal righteousness upon my practically de​ferring to my brother to such an extent - in case of any conflict between us -as that the interests of absolute justice be promot​ed, if need be, at any personal cost to myself, and any personal advantage to my rival. But it is the very essence of self-love to spurn control, and make one's own welfare the practical measure of the welfare of other men. Hence, and of necessity, con​science wears an implacable front towards the vir or specific in​terest in humanity, unless the latter conciliate it by freely accepting death at its hands, or, what is the same thing, studiously compelling itself into all manner of actual conformity to the homo or generic interest.

A living death then, which is a death to all one's distinctively personal pretension, is the sentence which conscience enforces in the breast of every child of Adam who attempts seriously to fulfill its righteousness. It is indeed idle to conceive that any mere child of Adam should ever be able, while the world stands, pos​itively to fulfill the law of conscience, or avouch himself a true unit of the divine and human natures. A stream cannot mount above its source, and no mere creature of God will ever be able
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to transcend his nature, and attain to God's spiritual sonship. Even if such an aspiration were possible to him, it would be de​feated by its own genesis, since the only motive it could attest on his part would be an unsocial or selfish one, consisting in the lust of personal aggrandizement. When I earnestly aspire to fulfill the divine law-when I earnestly strive after moral or personal excellence - my aim unquestionably is to lift myself above the level of human nature, or attain to a place in the divine regard unshared by the average of my kind; unshared by the liar, the thief, the adulterer, the murderer. But the same law which discountenances false-witness, theft, adultery, and murder binds me also not to covet: i. e. not to desire for myself what other men do not enjoy: so that the law which I fondly imagined was designed to give me life turns out a subtle ministry of death, and in the very crisis of my moral exaltation fills me with the profoundest spiritual humiliation and despair. It is an instinct doubtless of the divine life in me to hate false-witness, theft, adultery, and murder, and actually to avert myself from these evils whenever I am naturally tempted to do them. But then I must hate them for their own sake, exclusively, or because of their contrariety to infinite good​ness and truth, and not with a base view to tighten my hold upon God's personal approbation. I grossly pervert the spirit of the law, and betray its infinite majesty to shame, if I sup​pose it capable of ratifying in any degree my private and per​sonal cupidity towards God, or lending even a moment's sanction to the altogether frivolous and odious separation that I de​voutly hope to compass between myself and other men in his sight. The spirit of the law is love, love infinite and eternal; and it consequently laughs my personal homage to scorn, how​ever conventionally faultless it may be, so long as it is moved by so selfish a temper on my part, or freely imputes to him '° who is of too pure eyes to behold iniquity " the meanest of human characteristics, namely, " a respect of persons."

It must be abundantly clear by this time, I think, that con​science is the distinctive badge of human nature, having no manner of respect to any man's personal virtue, but aiming, on the contrary, to inflame and nourish in every bosom the human sentiment exclusively, the sentiment of every man's invincible
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solidarity with his kind, which is indeed fatal to all personal pre​tension, whether virtuous or vicious. That is to say, conscience is what specifically disengages man from all other existence, in spite of any generic complicity with such existence on his part; and it is what, therefore, generically confounds every man with every other man, whatever specific diversity may exist between them. It is, on the one hand, the true logical differentia, or point of individuation, between man and animal; and consequently it is, on the other hand, the true point of indifference, indistinction, or identification, between man and man. In short, conscience characterizes the homo or generic interest in humanity, primarily, and pays only an incidental regard to the vir or specific interest; its aspect towards the former being altogether positive and salu​tary, towards the latter invariably negative and disastrous.

Now what is the meaning of this great fact? Why - to all its sincere or qualified experts -does conscience practically turn out this inveterate savor of death unto death, rather than of life unto life? In other words, why does this internecine con​flict obtain between our moral interests on the one hand, or the life we apparently possess in ourselves, and our spiritual interests on the other, or the life we really have in God?

The reason, after what has gone before, seems hardly to need restatement, being found exclusively in the social bearings of conscience, or the influence it exerts upon human brotherhood, fellowship, or equality.

The entire historic function of conscience has been to operate an effectual check upon our gigantic natural pride and cupidity in spiritual things, by avouching a total contrariety between God and ourselves, so long as we remain indifferent to the truth of our essential society, fellowship, or equality with our kind, and are moved only by selfish or personal considerations in the devout overtures we make to the divine regard. In other words, conscience is addressed exclusively to the purgation of human nature itself, and its consequent thorough reconciliation with the divine nature; and it pays accordingly no manner of obeisance to the imbecile claims that any particular subject of that nature may prefer to its respect. The only respect it ever pays to the private votary is to convince him of sin, through a previous conviction of God's wholly impersonal justice or right-
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eousness, and so divorce him from the further cultivation of a mercenary piety, while leading him to make common cause with his kind, or frankly disavow every title to the divine esteem which is not quite equally shared by publican and harlot. We are naturally under a fatal delusion with respect both to God and ourselves. That is to say, our sense of selfhood is so abso​lute and expansive as to drown our judgment of spiritual truth, or lead us to infer that our being is not only apparently but really our own, whereas in truth it is exclusively God's being in our nature. Thus my senses affirm my absoluteness, and hence leave me not only wholly unconscious but also even wholly unsuspicious of the divine being and existence; so that I am actually shut up for any knowledge I may claim on that subject to an immemorial tradition zealously cherished by my race. Sense has of course no cavil to allege against a tradition so uni​versally respected-the tradition of a physical and moral cre​ation of God which took place " once upon a time," an indefi​nite number of ages ago. On the contrary it stoutly assumes the truth of that superstition, and in doing so binds the mind to infer that what took place only « once," or in the beginning of history, takes place no longer, but that men, having been supernaturally created at the start, have been ever since and at most only naturally begotten and born: so that God no longer stands in an inward or spiritual and creative relation to men, as vivifying their very nature, but only in an outward or legal and personal relation as determined by the relative merits and de​merits of their petty selves.

Now conscience or religion is the divinely appointed menstruum of our purgation from this sensuous mental captivity, and our consequent eventual edification in all right knowledge of the relation between man and God. It is the cherubic sword which flames every way to guard the mystic '° tree of life “; or flashes dismay into every bosom thus persistently mistaught of sense, and fills it with the pungent odor of mortality. Religion, as I have argued on a previous occasion, * exerts, rightly under​stood, no repressive, but a purely liberative or detergent influ​ence upon the mind, its office being not to bind but to unbind

* Substance and Shadow, or Morality and Religion in their Relation to Life. Sec​ond Edition. Ticknor and Fields, Boston. 1867.
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(re-ligare) a victim already fast bound in the fetters of sense. My sensuous reasoning’s all lead me to suppose that there is some infallible ratio between God and myself-some middle term or law in which we may freely coincide or become one -and that if I can only divine this ratio and faithfully execute its behests, I shall be sure to make myself a partaker of the divine life. Now religion or conscience apparently flatters this falla​cious prepossession on my part, but only that it may the more effectually emancipate me from it, by convincing me in the end that no such ratio or law is possible between man and God. That is to say, it first conciliates my native instincts to the ex​tent of giving me a quasi or so-called divine law, contained in fleshly ordinances, and suspending my life upon its obedience; but I no sooner engage, as I conceive, in its hearty service than I find a new world -a hitherto unsuspected social or spiritual realm of life - opening up within me, in the light of which all my nascent laurels turn pale and die. I find in fact, the more honestly I endeavor to obey the divine law, that a totally prior law to this claims my allegiance - the law I am under to my own race or nature-and that until I am perfectly absolved from this prior and profounder law it will be idle and hopeless to attempt fulfilling the other. The mother stands in a much more intimate and tender relation to the child than its father does, and easily attracts a love and reverence from it that the latter is totally impotent to command. Just so mother Nature exerts a far more potent sway over my affections than father God; and the best service accordingly which this quasi divine law does me, is to convince me of this necessary but hitherto unsuspected truth, and so prepare me betimes for a plenary divine descent to my nature, which shall enlarge that nature to truly infinite dimensions, and consequently fill me its subject with a filial feeling towards God-or a spontaneous love and worship - which will forever do away with the thought of any paltry legal and personal relations between us.

Thus it has always been the historic function of conscience to undermine the sensuous and merely traditional conceptions we entertain in regard to our God-ward origin and destiny, by gradually convincing its that neither the physical nor the moral man, neither Adam nor Eve, neither the homo nor the vir, has
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ever had any just claim to be considered God's true or spiritual creation: but only that regenerate social and aesthetic man in whom Adam and Eve, the homo and the vir, the physical and the moral man, are freed from their intrinsic oppugnancy​from their reciprocal limitations - and reproduced in perfect unity, and in whom alone consequently the divine and the hu​man natures are completely reconciled. Conscience is a really divine presence in our nature - being in fact its sovereign though latent distinction from all lower natures -so that no mere vir can ever fulfill its righteous exactions save by spirit​ually exalting himself to infinitude: which means, enlarging himself to the proportions of the homo, or universalizing his distinctively personal sympathies and aspirations to all the ex​tent of man's common or generic want towards God. In other words, no one who seeks to appropriate this divine life in our nature, or make it his own by reproducing its righteousness, oan ever hope to succeed save in so far as he exhibits in him​self a virtue every way identical with the broadest humanity, and therefore commensurate with the divine perfection: save by proving himself so frankly and spontaneously dead to every personal hope and aspiration, every craving after mere moral excellence, in short every inspiration of his native egotism and vanity, as to feel absolutely no conflict whatever between his private interests and those of universal man. Conscience an​nounces a fundamental discrepancy between our private and our public life, i. e. a deficient social force in our nature; and as the sole end or sanction of discord is harmony, so accordingly no one can pretend to harmonize these contrasted spheres, who is lacking above all things on the private side, or in whom the sen​timent of self antagonizes that of kind. If conscience were the veritable door of immortal life, and if it avouch at the same time a fundamental practical antagonism between the universal and the individual interest in our nature, then clearly it must prove an open door only to those in whom this antagonism has been actually confronted and reconciled, and a closed door to every one else.

Scarcely any doubt need linger now, I apprehend, upon the philosophic import of conscience. It is the badge of human nature itself, considered as being inwardly qualified or quickened
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by God's infinitude, and at the same time outwardly quantified or substantiated by any amount of finite limitation, any amount of mineral, vegetable, and animal matter. It is nothing short of ludicrous, accordingly, to imagine any man capable of fulfil​ling conscience, or the creative law of human nature, whose per​sonality does not exhibit a perfect reconciliation of its opposing factors, infinite and finite, God and man, a perfect harmony or adjustment of its twin poles, high and low, good and evil. Who fulfils the law of conscience must infallibly present in his proper person that rigorous and exact equation of the creative and created natures which all its righteousness implies; and lie can only do this by, first of all, renouncing his personal consciousness - that is to say, whatsoever specific virtue or pride of character may conventionally approximate him more closely to God than other men, and frankly identifying himself in sympa​thy and aspiration only with man's generic or universal want, the want in which all men are one, want of society, fellowship, equality, brotherhood. The law is meant to be fulfilled of course, since otherwise human nature, or the human race, would confess itself a failure; but, id the nature of things, it can only be fulfilled by a man who, being in thorough sympathy, on the one hand, with God's infinite majesty, is no less sympathetic on the other with man's most sordid misery; or who, being on one hand in perfect accord with God's stainless love or mercy, is on that very account emphatically able to justify man's most abject natural selfishness and worldliness. Such a man of course will be qualified to fulfill the law of conscience, but he will do so only by inwardly disowning all that exceptional virtue which legally distinguishes one man or one family of men from the com​munion of their kind, and publicly identifying himself with what​soever normal vice and unrighteousness bind them to it.

Remember that conscience, or the spiritual creation, is a unit. That is to say, the two factors given in science or the material creation as divided -God and man, infinite and finite, spirit and flesh, the one all fullness the other all want-are exhibited in conscience, or the spiritual creation, as perfectly reconciled, mar​ried, put at one; while in the material creation the higher fac​tor or creative element is held in invincible subjection, being bound hand and foot to the necessities of the lower or created
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element. The palpable logic of creation-considered as an exact equation between the creative fullness and the created want-is that the former be utterly swallowed up of the latter, or actually disappear within its boundless stomach. In other words, in order to the creature coming to self-consciousness, or getting projection from the creator, it is necessary that the latter actually pass over to the created nature, cheerfully assume and eternally bear the lineaments of its abysmal destitution: so that practically, or in its initiament, creation takes on a wholly illu​sory aspect, the creature alone appearing, and the creator con​sequently reduced to actual non-existence, or claiming at most a traditional recognition. Now conscience -regarded as the law of the spiritual creation, or of the evolution of the human mind -corrects this fallacy of the sensuous understanding in us, by convincing us that this is only the true and inalienable life of the creative love - only its sublime necessity, so to speak - to dis​appear within the precincts of the created consciousness, or freely abandon itself to every caprice and exaction of our finite nature, since otherwise the creature himself could never come to con​sciousness, nor present consequently any natural basis for his subsequent spiritual evolution in all divine perfection : so that what we call nature, and suppose to be absolutely set off from the creative personality, is in truth or at bottom only the crea​tor swamped or submerged in the created consciousness, in order thence alone to effect and energize the spiritual creation. Of course if the creator should really exist apart from or out of re​lation to the created nature -if, in other words, his resources should not be visibly and wholly absorbed in the created con​sciousness - then it would be impossible to conceive of the crea​ture ever coming to self-consciousness; for he is only by virtue of the creator, and he can never therefore phenomenally exist or appear to himself, but by the creator's perpetual tacit connivance and assistance. And if this be the inflexible logic of creation, it is perfectly obvious that no professing subject of conscience can legitimately pretend to reproduce its righteousness, save by perfectly reconciling in himself these phenomenally divided na​tures, or crowning man's lowest conventional infamy with God's spotless sanctity.
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XXIV.

It would be difficult to express the exquisite peace which flowed into my intellect, when this great discovery began to shape itself out of the multitudinous but accordant details of Swedenborg's marvelous yet most veracious audita et visa. If there had been anything habitually unquestioned to my convic​tion, it was the indefeasible sovereignty of conscience on the one hand, or the literal finality of its judgments in all the field of a man's relations to God, and the truth on the other hand of every man's complete personal adequacy to all the demands of its righteousness, provided he were only actuated by good-will; and I spared no pains accordingly to cultivate such good-will, and so conciliate its austere regard. I never questioned the absolute​ness of all the data, good and evil, of my moral experience. I never doubted the infinite and eternal consequences that seemed to me to be wrapped up in my consciousness of person​ality, or the sentiment I habitually cherished of my individual relations and responsibility to God. I had never, to my own suspicion, been arrayed in any overt hostility to the divine name. On the contrary, I reckoned myself an unaffected friend of God, inasmuch as I was a most eager and conscientious aspirant after moral perfection. And yet the total unconscious current of my religious life was so egotistic, the habitual color of my piety was so bronzed by an inmost selfishness and indifference to all man​kind, save in so far as my action towards them bore upon my own salvation, that I never reflected myself to myself, never was able to look back upon any chance furrow my personality had left upon the sea of time, without a shuddering conviction of the abysses of spiritual profligacy over which I perpetually hovered, and towards which I incessantly gravitated. And I have accord​ingly no hesitation in expressing my firm persuasion that noth​ing kept me in this state of things from lapsing into a complete despair, and a consequent actual loathing and hatred of the divine name, but the infinite majesty of Christ; that is to say, a most real and vital divine presence in my nature deeper than my self, deeper than consciousness, deeper than any and every fact of my moral or personal experience, which was able, there​fore, to rebuke and control even the pitiless rancor of conscience
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itself, and say with authority to its tumultuous waves, Peace, be still !

I do not mean to say that I had any clear idea of this truth at the time. Familiar as my intellect had always been with the letter of revelation, it was - not indeed altogether, but - com​paratively blind to its spiritual scope, until I found iv Swedenborg all the light it was possible to crave in that direction. My traditional faith bound ml to look upon Christ as a mere succedaneum to Moses, or practically subordinated the gospel iv my estimation to the law; so that the only use I ever made of the Christian facts-whenever the voice of conscience was loud in my bosom, proclaiming the inextinguishable difference of good and; evil, or God and man - was to worry out of them some more or less plausible pretext of consolation against the wrath of God, still presumably impending upon all manner of unrighteousness. I do not think I overstate my intellectual obligations to Swedenborg, 'When I say that his spiritual disclosures put an effectual end to this insane worry and superstition on my part forever. For these disclosures made plain to my understanding, what the Scriptures themselves had long before made plain to my heart, namely, that the law, with whatever pomp it had been sometimes administered, boasted of no independent worth, that its total sanctity lay in its negatively adumbrating to sense a coming righteousness in our nature so truly divine or infinite as to forbid all positive anticipation of it without instant wreck to the mind's freedom. Swedenborg showed ml, iv fact, iv the discovery hl for the first time makes to the intellect of spiritual laws, the laws of the divine creation, that the conception of law or conscience as a basis of intercourse between God and the soul is no longer tenable in philosophy, but must give place at once to the truth of a present or actual divine life in the very heart of human nature. He shows the empire of law, of conscience, of religion iv human affairs, to be superseded henceforth by the Christian truth, the truth of God's NATURAL humanity, and hl allows the soul no permanent refuge against spiritual illusion and insanity but what it finds iv that supreme verity. What rev this lapsed regime of law or conscience or religion spiritu​ally odious and intolerable to me, is that it proves a sheer and invariable ministration of death to all my personal hopes God-
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ward ; it proves this, and cannot help proving it, because its ends are primarily public or universal, and mine are primarily private or individual. What I crave with the whole bent of my nature is that God should be propitious to me personally, what​ever he may be to all the rest of mankind. I have naturally a supreme regard to myself, although I habitually conceal that fact both from my own sight and that of other people under a flowing drapery of professional benevolence; and what con​science or the law-regarded as a literal divine administration - does, is to inflame my cupidity towards God to such a pitch, as that the thick scales fall at last from my eyes, and I am ready not only to perceive what an unclean and beggarly lout I have always spiritually been in his sight, but also to agree that it were better there were no God at all, than that lie should be capable of lending a benignant ear to my hypocritical or dramatic wor​ship.

Understand me here, I beg. I have not the least idea of rep​resenting myself as ever having been especially obnoxious to the rebuke of conscience. Oil the contrary, I am willing; to admit that I have been tolerably blameless in all the literal righteous​ness of the law. It is probable, no doubt, that I have borne actual false-witness on occasion, or committed here and there actual theft, adultery, and murder. I am not in the least inter​ested either to admit or deny any literal imputations of this sort. But the habitual tenor of my life has been undeniably contrary to these practices; and it is only in my spiritual aspect accord​ingly that I find myself a reprobate. For example, I have been living all my days in great comfort and plenty, when the great mass of my fellow-men are sunken in poverty, and all the ills physical and moral which poverty is sure to breed. From the clay of my birth till now I have not only never known what it was to have had an honest want, a want of my nature, ungrati​fied, but I have also been able to squander upon my mere fan​tastic want, the will of my personal caprice, an amount of sus​tenance equal to the maintenance of a virtuous household. And yet thousands of persons directly about me, in all respects my equals, in many respects my superiors, have never in all their lives enjoyed an honest meal, an honest sleep, an honest suit of clothes, save at the expense of their own personal toil, or that
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of some parent or child, and have never once been able to give the reins to their personal caprice without an ignominious ex​posure to severe social penalties. It is, to be sure, perfectly just that I should be conveniently fed and lodged and clad, and that I should be educated out of my native ignorance and imbe​cility, because these enjoyments on my part imply no straitening of any other man's social resources, and are indeed a necessary condition of my own social worth. But it is a monstrous affront to the divine justice or righteousness, that I should be guaran​teed, by what calls itself society, a life-long career of luxury and self-indulgence, while so many other men and women every way my equals, in many ways my superiors, go all their days miserably fed, miserably lodged, miserably clothed, and die at last in the same ignorance and imbecility, though not, alas! In the same innocence, that cradled their infancy. It is our wont; doubtless, to submit more or less cheerfully to this unholy social muddle or chaos, and many of us indeed are to be found rejoicing in it as the fit opportunity of their own lawless aggrandizement, material and moral. But be assured that no one, be lie preacher or philosopher, statesman or churchman, poet or phi​lanthropist, artist or man of science, can reconcile himself in heart to it, can reflectively justify it on grounds either of reason or necessity, either of principle or expediency, without ipso facto turning out an unconscious but most real abettor of spirit​ual wickedness in high places, and reaping a spiritual damnation so deep that lie will himself be the very last to feel or suspect its reality.

Now I had long felt this deep spiritual damnation in myself growing out of an outraged and insulted divine justice, had long been pent up in spirit to these earthquake mutterings and menaces of a violated conscience, without seeing any clear door of escape open to me. That is to say, I perceived with endless perspicacity that if it were not for the hand of God's provi​dence visiting with constant humiliation and blight every secret aspiration of my pride and vanity, I should be more than any other man reconciled to the existing most atrocious state of things. I knew no outward want, I had the amplest social rec​ognition, I enjoyed the converse and friendship of distinguished men, I floated in fact on a sea of unrighteous plenty, and I was

I
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all the while so indifferent if not inimical in heart to the divine justice, that save for the spiritual terrors it ever and anon sup​plied to my lethargic sympathies, to my swinish ambition, I should have dragged out all my days in that complacent sty, nor have ever so much as dreamed that the outward want of my fel​lows - their want with respect to nature and society - was in truth but the visible sign and fruit of my own truer want, my own more inward destitution with respect to God. Thus my religious conscience was one of poignant misgiving towards God, if not of complete practical separation, and it filled my intellect with all manner of perplexed speculation and gloomy forebod​ing. Do what I might I never be able to attain to the least religious self-complacency, or push my devout instincts to the point of ac​tual fanaticism. Do what I would I could never succeed in per​suading myself that God almighty cared a jot for me in my personal capacity, i. e. as I stood morally individualized from, or consciously antagonized with, my kind; and yet this was the identical spiritual obligation imposed upon me by the church. Time and again I consulted my spiritual advisers to know how it might do for me to abandon myself to the simple joy of the truth as it was in Christ, without taking any thought for the church, or the interests of my religious character. And they always told me that it would not do at all; that my church sym​pathies, or the demands of my religious character, were every​thing comparatively, and my mere belief in Christ comparatively nothing, since devils believed just as much as I did. The re​tort was as apt as it was obvious, that the devils believed and trembled, while I believed and rejoiced; and that this joy on my part could riot be helped, but only hindered, whenever it was allowed to be complicated with any question about myself. But no: the evidently foregone conclusion to be forced upon me in every case was, that a man's religious standing, or the love he bears the church, takes the place, under the gospel, of his moral standing, or the love he bore the state, under the law; hence that no amount of delight in the truth, for the truth's sake alone, could avail me spiritually, unless it were associated with a scrupulous regard for a sanctified public opinion.

Imagine, then, my glad surprise, my cordial relief, when in this state of robust religious nakedness, with no wretchedest fig​
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leaf of ecclesiastical finery to cover me from the divine inclem​ency, I caught my first glimpse of the spiritual contents of rev​elation, or discerned the profoundly philosophic scope of the Christian truth. This truth at once emboldened me to obey my own regenerate intellectual instincts without further parley, in throwing the church overboard, or demitting all care of my re​ligious character to the devil, of which alone such care is an in​spiration. The Christian truth indeed-which is the truth of God's incarnation in our nature, and hence of the ineffable divine sanctity of our natural bodies, not only in all the compass of their appetites and passions, but down even to their literal flesh and bones-teaches me to look upon the church's hearti​est malison as God's heartiest benison, inasmuch as whatsoever is most highly esteemed among men-namely, that private or personal righteousness in man, of which the church is the spe​cial protagonist and voucher-is abomination to God. The church maintains a jealous profession of the divinity of Christ, and fills the earth with the most artfully reiterate and melodious invocation of his name; but when it comes practically to inter​pret this divinity, and apply it to men's living needs, the result turns out a contemptible quackery, inasmuch as this alleged union of the divine and human natures endows us helpless par​takers of the latter nature with no privilege towards God, but leaves us, unless we are consecrated by some absurd ecclesiasti​cal usage, as far off from the sheltering divine arms, as any worshipper of Jupiter or the Syrian Astarte. Revelation, on the contrary, teaches me that Christ's divinity is an utterly insane pretension, in so far as it implies any personal antagonism on his part with the rest of mankind, or claims to have been exerted on his own proper behalf, and not on behalf exclusively of uni​versal man, good and evil, wise and simple, clean and unclean. In other words, spiritual Christianity means the complete secu​larization of the divine name, or its identification henceforth only with man's common or natural want, that want in which all men are absolutely one, and its consequent utter estrangement from the sphere of his private or personal fullness, in which every man is consciously divided from his neighbor: so that I may never aspire to the divine favor, and scarcely to the divine toler​ance, save in my social or redeemed natural aspect; i. e. as I
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stand morally identified with the vast community of men of whatever race or religion, cultivating no consciousness of antag​onist interests to any other man, but on the contrary frankly disowning every personal hope towards God which does not flow exclusively from his redemption of human nature, or is not based purely and simply upon his indiscriminate love to the race.

Such, as I have been able to apprehend it, is the intellectual secret of Swedenborg; such the calm, translucent depths of meaning that underlie the tormented surface of explication lie puts upon the spiritual sense of scripture. In spite of my rev​erence for the Christian letter, perhaps to a great extent be​cause of it, I had never enjoyed the least rational insight into the principles of the world's spiritual administration, until I encountered this naive, uncouth, and unexampled literature, and caught therein, as I say, my first clear glimpse of the vast intel​lectual wealth stored up in its new philosophy of nature, or its doctrine of the divine natural humanity. The obvious disquali​fication of my intellect, no doubt, spiritually viewed, lay in my habitually identifying nature, to my own thought, with the cre​ated rather than the creative personality. That is to say, inas​much as the creature to my sensuous imagination appeared to exist absolutely or in himself, and not exclusively in and by the creator, I could not logically help making him responsible for his nature, or whatsoever is legitimately involved in himself. By the nature of a thing we mean whatsoever the thing is in itself, and apart from foreign interference; and so long consequently as we ascribe real and not mere phenomenal personality or character to the creature, we cannot possibly help saddling him with the responsibility of his own nature. The only way to evade this necessity is to deny him all real, and allow him a purely phenom​enal, existence, by making his actual life or being to inhere, not in himself, but exclusively in his creator. But who, before Swedenborg, ever dreamt of such a thing? The moral pretension in existence has always been regarded outside of the church as alto​gether absolute and unquestionable; and inside the church no machinery exists for its confutation or exhaustion, but the two initiatory rites of Baptism and the Lord's Supper, upon which alone the church was founded : the one rite inferring its sub-
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ject's complete purgation from any amount of moral defilement his conscience may have contracted, the other his consequent free impletion with any amount of spiritual divine good.

No more than any one else, however, had I compassed the least spiritual apprehension of the church, or divined save in the dimmest manner the endless philosophic substance wrapped up in its two constitutive ordinances. Thus, although I ren​dered faultless ceremonial homage in my soul to the supreme lordship of Christ (as traditional God-man, or God in our na​ture), I yet all the while had no distinct conception that the divinity thus ascribed to him implied any really creative or com​prehensive relation on his part to our immortal destiny. In fact I utterly ignored his pretension to constitute an utterly new and final - because spiritual - divine advent upon earth, nor ever for a moment therefore supposed it to be pregnant with hostility and disaster to all that our natural understanding has been wont to conceive of under the name of God, and our natural heart has been wont dramatically to worship under that specious and grandiose appellation. Along with the entire Christian world, on the contrary, I always conceived of Christ's divinity as an eminently personal and restrictive one, based upon his conceded moral superiority to all mankind, whereas in truth it is a purely spiritual or impersonal one, based upon his actual and undis​guised moral inferiority to the lowest rubbish of human kind that faithfully dogged his footsteps, and hung enchanted upon his lips.

The world has had gods many and lords many, but they are one and all eternally superseded and set at naught by the Christian revelation of the divine name as being essentially inimical and repugnant to the moral hypothesis of creation, or the exist​ence of any personal relations between the soul and God. It is true that the Christian church has never been just to the idea of its founder, has been indeed anything but just to the alto​gether spiritual doctrine of the divine name he confided to it. From the day of the apostle John's decease down to that of our modern transcendentalism, a midnight darkness has rested upon the human mind in regard to spiritual things-a darkness so palpable at last, so utterly unrelieved by any feeblest starshine of faith or knowledge, that a church has recently set itself
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up among us which claims to be nothing if not spiritual, and yet, forsooth, excludes Christ from a primacy in its regard, because it can get no conclusive proof of his having been morally or per​sonally superior to certain other great men, of whom history preserves a memorial 1 This indeed has been the animus of the church throughout history, to naturalize rather than spiritualize, -to moralize rather than humanize,-the creative name, by identifying it with certain personal interests in humanity rather than those of universal man; by showing it instinct in short with a sectarian or selfish rather than a social or loving temper. It could not possibly have done otherwise in fact, without violating its function as a literal or a ritual economy, which has always been to represent or embody in itself the instincts of the purely natural mind, of the strictly unregenerate heart, towards God.

The church has thus spiritually or unconsciously crucified the divine name, while intending literally or consciously to hallow it. For no man by nature has any other idea of God than that of an al​mighty and irresponsible being creating all things - not out of his own infinite love and wisdom yearning to communicate their own potencies and felicities to whatsoever is simply not themselves - but out of stark and veritable naught, and merely to subserve his own personal pleasure, his own selfish and vainglorious renown. The conception we naturally cherish of God in his creative aspect is that of an unprincipled but omnipotent conjuror or magician, who is able to create things - i. e. to make them be absolutely or in themselves, and irrespectively of other things -by simply willing them to be; and to unmake them therefore, if they do not happen to suit his whim, just as jauntily as he has made them. Now there is no such unprincipled and almighty power as this, nor any semblance of such a power, on the hither side of hell. And the church, accordingly, by massing or embodying in its own distinctive formulas this superstition of the carnal heart, and affording it a quasi divine authentication, only succeeds in fur​nishing the creative spirit in our nature the very imprisonment or appropriation it needs-the identical crucifixion or assimilation it demands-in order finally to transfuse our natural veins with the blood of its own resurgent and incorruptible life. But in spite of all this -in spite of the church owns only a negative worth, only a representative sanctity-we cannot too gratefully
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appreciate its proper historic use, which has been to induct the common mind into a gladsome recognition of God's NATURAL HUMANITY, by gradually disgusting or fatiguing it with the con​ception of an abstract -i. e. an idle, unemployed, or unrelated -divine force in the world.

Deism, as a philosophic doctrine, enjoys only a starveling exist​ence. To be sure, nothing is more congruous with the unculti​vated instincts of the heart, than the conception of a self-involved or self-contained deity, -a deity who is essentially sufficient unto himself, and who is therefore a standing discredit, reproach, and menace to whatsoever is not himself. For we who are by na​ture finite and relative can contrive no other way of honoring God than by making him intensely opposite to ourselves, or projecting him in imagination as far as possible from our personal limitations, from our own finite experience. We do not hesi​tate to attribute simple or absolute - which is sheerly idiotic - existence to him, an existence-in-himself, or before the world was, and utterly irrelative to his creature; we endow him with all manner of passive personal perfection, such as infinitude of space and eternity of time; and by way of conclusively establishing his subjection to nature, while at the same time avouching his per​sonal superiority to ourselves, we call him omniscient, omnipres​ent, and omnipotent, or suppose him literally cognizant of every event in time, literally present in every inch of space, and literal​ly doing whatsoever he pleases, while we do only what we can. No doubt this proceeding is nonetheless useful for being inevi​table on our part. No doubt we thus adequately objectify the divine being to our regard, or get him into conditions at once of such generic nearness to us, and at the same time of such specific remoteness, as to constitute a very fair basis of evolution to any subsequent spiritual intercourse which may take place between us. But this is the sole justification we can allege of the devout natural habit in question. For God has really no absolute but only a relative perfection, no passive but a purely active infinitude. His perfection is no way literal, but a strictly spiritual or creative one, being entirely inseparable save in thought from the work of his hands; his infinitude a wholly act​ual or living one, standing in his free communication, or sponta​neous abandonment, of himself to whatsoever is not himself. He
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has in truth no absolute or personal and passive worth, such as we ourselves covet under the name of virtue ; no claim upon our regard but a working claim; a claim founded not upon what he is in himself, but upon what lie is relatively to others. Our na​tive ignorance of divine things to be sure is so dense, that we cannot help according him a blind and superstitious worship for what lie presumably is before creation, or in-himself and out of relation to all other existence. But this nevertheless is sheer stupidity on our part. His sole real claim to the heart's alle​giance lies in the excellency of his creative and redemptive name. That is to say, it consists, first, in his so freely subjecting himself to us in all the compass or our creaturely destitution and impotence, as to endow us with physical and moral con​sciousness, or permit us to feel ourselves absolutely to be; and then, secondly, in his becoming by virtue of such subjection so apparently and exclusively objective to us -so much the sole or controlling aim of our spiritual destiny-as to be able to mould our finite or subjective consciousness at his pleasure, inflaming it finally to such a pitch of sensible alienation from -or felt otherness to-both him and our kind, as to make us inwardly loathe ourselves, and give ourselves no rest until we put on the linea​ments of an infinite or perfect man, in attaining to the proportions of a regenerate society, fellowship, brotherhood of all mankind.

XXV.

The very great obscurity which attaches to the problem of crea​tion is not, I am persuaded, intrinsic, but altogether extrinsic, arising from our instinctive and inveterate proneness "to put the cart before the horse " in spiritual things, by making what is first in creative order, namely, the object, last, and what is last, namely, the subject, first. The fundamental logic of crea​tion is, that it is real only in so far as it is actual, and snot contrari​wise; thus that its form determines its substance, or its objective element its subjective one. In other words, the law of all spirit​ual existence is that doing determines being, or that character is based upon action, not action upon character. Whatsoever one actually does when one is free from the coercion of necessity or the constraint of prudence is the measure of what he really is.
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Thus his action when freely exerted determines his being or character, and is itself wholly undetermined by it.

But we are inveterately prone in our instinctual judgments to reverse this law. We habitually conceive that the subjective element in existence or action qualifies the objective one; thus that a man's being qualifies his doing, his character his action; so that, applying this fallacious mental habitude to divine things, we readily conclude that it is the creator who limits or qualifies the creature, and not exclusively the creature who limits or qualifies the creator.

The truth, however, is exactly contrary to this. The subjec​tive element in existence has no other function than to quantify it, i. e. give it material substance or filling out; while its objec​tive element alone qualifies it or gives it spiritual form. My subjective being merely quantifies me, or gives me natural iden​tification with all other men, while my objective action alone qualifies me, i. e. gives me spiritual individuality or characteristic distinction from other men. But if this rule hold true in ref​erence to our ordinary existence and action, it is emphatically true in the sphere of creative action, where we see the creator contributing only the substantial or quantifying element in the result, and the creature himself furnishing its formal or quali​fying one. Creation indeed is inconceivable on any less generous terms. What sort of a creation would that be, where nothing was created? And how shall anything be created -i. e. have being communicated to it -unless it first exist in its own form, or have selfhood? And what is it "to exist in one's own form," or "to have selfhood," but to exist naturally, i. e. to be the joint product of a generic or common substance and a specific or differential form? The statue has no natural base, thus no selfhood or form of its own, to servo for the communication to it of its inventor's being. Hence the statue cannot properly be said to be created, but only invented, imagined, devised. The sculptor does not create it, because he is all unable to communi​cate himself to it, to pass over to it, bag and baggage, in the shape of the material marble. If the sculptor could do this, - if he should himself give maternity as well as paternity to his work, give it generic substance as well as specific form, by him​self animating the marble out of which the statue is wrought,
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so that the statue itself might thenceforth be seen to flower out of the marble as the grass flowers out of the earth-then indeed the sculptor might truly be said to create his work, and the statue would feel a brimming life of its own animating its members. For this is fundamental to the idea of creation, that the creator give natural existence or selfhood to his creature, since otherwise the creature will feel no possible ground of spiritual reaction to​wards the creator; and this can be done of course only by the creator passing over unreservedly to the created nature, making himself over in all the wealth of his power a prisoner to the na​ture of his creature, in order that the creature, feeling this infi​nite potentiality in his nature incessantly stimulating him to like infinite action, may himself in his turn put on truly divine di​mensions. Thus the statue, though it might enjoy physical consciousness, or the sentiment of its own identity, could never attain to moral consciousness, or the sentiment of its own indi​viduality, save in so far as the sculptor could afford to immerse or lose himself -to sight in the maternal marble, in order to un​dergo a resuscitated or glorified existence in the personality of the statue. If the marble could so completely obscure, i. e. so completely absorb or take up into itself, the sculptor's being and activity, as to betray no evidence of his presence in it, so that the statue should never suspect the truth of the case, nor hesitate consequently to look upon its material substance as absolutely its own substance, then of course the statue, in formulating this judgment to itself, would to its own thought perfectly exclude the sculptor from the periphery of its conscious life or the sphere of its subjective experience - that is, from any inward and spiritual relation to it -and thereby compel hint into purely outside or formal and objective conditions.

Undoubtedly this judgment on the statue's part, and conse​quent appropriation to itself of its creator's being, would be strictly fallacious, when viewed absolutely; because in very truth the sculptor alone furnishes all its subjective being to the statue, while the statue in its turn supplies him only with objective ex​istence. But yet, evidently, the natural existence of the statue, or its living creation, would be conditioned upon this same fallacy, since without it the statue would be forever void of selfhood, void of subjective life or consciousness, and hence of any real
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or objective participation in its sculptor's being. But in point of fact the statue is not created, disclaims any living basis, be​cause it lacks that generic or identical substance, that common quantity, which we call nature (but which in reality is God-in​us, God-man, the lord), and which is essential to all living exist​ence; and possesses only the specific or individual form, only the differential quality, it derives from man. Hence it is an in​animate or artificial existence, in ghastly contrast with all that lives or grows.

Such then is the indispensable condition of the creator's ever becoming objective, i. e. cognizable to his creature, that he be utterly swamped so to speak in the created nature, utterly lost to sight in the creature's subjective consciousness, and know no resurrection from that death but in a new and spiritual or objec​tive creation. Creation means, first of all, giving the creature subjective consciousness, which is felt freedom or self hood; it means the endowing of the creature with its own conscious life, its own natural form; and in order to this the creator must himself be its unrecognized generic substance, must himself constitute the sole, patient, unflinching, invisible reality imprisoned in its visible natural form or phenomenality; because otherwise the creature would be without self hood or conscious life, and hence without any faculty of spiritual insight, or sympathetic conjunc​tion with its maker. This natural form or appearance of the creature will be indelibly his own, but it will be his by no ab​solute or unconditional right, but simply because the creator himself is its sole underlying spiritual substance or being, eter​nally hidden from view, eternally masked from discovery, under the gross mental superstition - the dense mental incubus – we call the world or nature.

It takes but a glance to see how repugnant this entire strain of doctrine is to established maxims, whether practical or spec​ulative. If we cannot help magnifying the subjective element, the element of self, in all our moral and P esthetic judgments,* we surely cannot help doing so with added emphasis and good-will in our judgment of spiritual and divine things. Who of us ever

* See Appendix, Note G, for some illustrations of the way in which our practi​cal judgments are habitually betrayed by the absurd preponderance we give to the subjective or phenomenal element in consciousness.
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doubts that in creation the creator remains essentially aloof from the created nature, essentially uncommitted to it, when in truth what we call the created nature is itself a mere shadow or re​flection of the creative effulgence stamped upon our mental hori​zon, in order to give the creature that necessary background or relief which he requires for his own self recognition ? There is no such thing as the created nature. It is a mere phantom of the creature's ignorance by which, in the absence of any spiritual in​ sight, he seeks and contrives to account for his own existence. My moral part, which individualizes me from all lower existence and identifies me only with man, is absolute and suffices unto itself, being a pure fact of consciousness. But my physical part, which identifies me with all lower existence and individualizes me only from man, being a fact of sense, not of consciousness, is anything but absolute, and utterly refuses therefore to be ac​counted for on any hypothesis short of nature, i. e. short of} some middle term between God and myself, giving us that need​ful subjective distance from each other which is implied in our subsequent objective contact or approximation to each other. Thus nature regarded as existing absolutely, or apart from the mind, is a mere superstition or abject fetch of our ignorance in regard to God, whereby we make out to account for creation on =mechanical-whilst we are still untaught to do so on dynamical -principles. Being able as we are to distinguish between creator and creature in thought, we presume they are also dis​tinguishable in fact; whereas in fact they are so utterly undistinguishable -so indissolubly blent, so chaotically commingled or confused - that we inevitably mistake what is logically the creative element (nature) for the created, and what is logically the created (man) for the creative.

In short we never suspect that God is creative only in and by the creature, but, on the contrary, hold him to be so absolutely, or in and by himself exclusively. That is to say, we invaria​bly suppose that the creator is subjectively not objectively con​stituted. We have no idea that the husband or father is subjec​tively constituted, for we see very plainly that he is objectively constituted, being what lie is as husband and father, not in virtue of himself, but only in virtue of wife and child. Yet we never tire of making this glaring mistake in the higher relation, and
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insist upon making God subjectively creative, instead of objec​tively so ; creative in and by himself, _instead of in and by the creature exclusively ; creative by right of being, and not by right exclusively of doing. We suppose him to be somehow essen​tially a creator, whereas he is only existentially so; i. e. he cre​ates only in so far as he objectively exists, or goes forth from himself, from his own subjectivity, from his barren and bleak infinitude, and takes up his abode in the finite, or what is not himself, in what indeed from the nature of the case must logi​cally be the exact and total opposite of himself. The strict truth of creation -which is that the creature owes himself wholly to God, and has no breath of underived being-necessitates that he shall not even appear to be, save by the creator's actual or ob​jective disappearance within all the field of his subjective con​sciousness; save by the creator's becoming objectively merged, obscured, drowned out, so to speak, in the created subjectivity. The relation between the two is that of substance and form, and you can no more rationally discern where one ends and the other begins than you can sensibly discriminate what is purely mate​rial or substantial in the statue from what is purely spiritual or formal. As then the substance of things is exclusively by their form, while their form exists only from their substance, so what​soever in existence is created (as having inward being given to it) logically exists only by what is creative; while whatsoever is creative (as having outward existence given to it) logically subsists only by what is created.

Creator and creature then are strictly correlated existences, the latter remorselessly implicating or involving the former, the former in his turn assiduously explicating or evolving the latter. The creator is in truth the subjective or inferior term of the re​lation, and the creature its objective or superior term; although in point of fact or appearance the relationship is reversed, the creator being thought to be primary and controlling, while the creature is thought secondary and subservient. The truth in​curs this humiliation, undergoes this falsification, on our behalf exclusively, who, because we have by nature no perception of God as a spirit, but only as a person like ourselves, are even bru​tally ignorant of the divine power and ways. But it is a *beer humiliation nevertheless. For in very truth it is the creator
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alone who gives subjective seeming, or phenomenal constitution, to us, only that we, appearing to ourselves thereupon absolutely to be, may ever after give formal existence or objective reality to him. Thus creation is not a something outwardly achieved by God in space and time, but a something inwardly wrought by him within the compass exclusively of human nature or hu​man consciousness; a something subjectively conceived by his love, patiently borne or elaborated by his wisdom, and painfully brought forth by his power; just as the child is subjectively con​ceived, patiently borne, and painfully brought forth by the mother. Creation is no brisk activity on God's part, but only a long-patience or suffering. It is no ostentatious self-assertion, no dazzling parade of magical, irrational, or irresponsible power; it is an endless humiliation or prorogation of himself to all the lowest exigencies of the created consciousness. In short, it is no finite divine action, as we stupidly dream, giving the creature objective or absolute projection from his creator; it is in truth and exclusively an infinite divine passion, which, all in giving its creature subjective or phenomenal existence, contrives to convert this provisional existence of his into objective or real being, by freely endowing the created nature with all its own pomp of love, of wisdom, and of power.

It is easy to see what an immense revolution Swedenborg ac​complishes in philosophy by thus humanizing nature, or resolv​ing it into the mind, into man's subjective consciousness, and so vacating its claim to the rational objectivity which we, misled by sense, erroneously ascribe to it. What we call nature-the generic or universal element in existence -has no right, on Swedenborg's principles, to exist in itself or subjectively, but only as an implication of the human mind. It is a mere out​come or effect in the sphere of sense -a mere lifeless imagery, echo, or correspondence-of a spiritual work of God which is taking place in the invisible depths of the mind, or the realm ex​clusively of the human consciousness. And if therefore we per​sist in regarding it as a divine ens or finality, we shall not only miss the signal advantage it might, as an image or echo, have rendered us, in making us acquainted with an otherwise inscru​table original, but our intellectual faculty itself will become spiritually bastardized by being put out of all lineal or direct
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relation to the divine mind. What alone is objective to the divine mind is man; and if therefore -we would put our intelli​gence in harmony with God's, we must be content to see in nature a mere phenomenal outcome or appanage of man, a mere shadow or correspondence of the human mind. The natural universe, on Swedenborg's principles, does not exist to the divine mind, being destitute of all reality outside of consciousness. It exists only as an inevitable implication of created thought, its use being to give logical substance, background, continuity, coherence, identity, to all the specific or individual details of the creature's sensible experience. All universals are men​tally, not physically, realized. The family, for example, is a universe of relationship, mentally constituted, extending between persons who have sprung from the loins of a certain pair, asso​ciated for procreative ends. The tribe again is a unit of rela​tionship, mentally constituted, existing among many families; and the city in like manner unites or gives universal mental form to many tribes; while many cities in their turn go to make up the mental unity called the nation, which is the highest uni​versality yet realized in human thought. If however the unity of the race itself had been practically realized by the mind, it would confess itself a strict unit of relationship existing among all nations and peoples, and would thus illustrate in its measure the truth I am enforcing, namely, that the generic or universal element in existence is always and exclusively a necessity of our thought, representing or expressing that identity of substance, that community of being, which to our intelligence subtends all specific or differential forms. It is in all cases a strict logical induction, or mental generalization, from a greater or less amount of specific experience, and it is utterly destitute of real or abso​lute validity. In short nature is a purely mental fact. It con​stitutes, itself, indeed the identical mind of the race, what we call the common mind of man; and we are each of us mentally qualified or endowed -each of us intellectually energized -in the degree, not of our merely sensible or isolated and absolute, but of our rational or relative and associated, discernment: our discernment, not of mere visible existence, but of the invisible ratio or relationship which binds all existence in unity. And if all this be true, then the reader sees at a glance how mistaken
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he has always been in viewing human nature, or the human race, as a physical and not a purely mental or metaphysical quantity, as a fixed or absolute and not as an exclusively free or contingent fact. There is no such thing as human nature, out​side of men's consciousness; no such thing as a race of man existing in itself, or independently of our mental experience. The phrases in question attest no substantive reality, but only an inevitable infirmity, only a gross superstition, of our carnal thought, whereby, in our ignorance of God's living or spiritual perfection, we are prone to account for existence on purely mechanical or pseudo-rational principles. Thus human nature is no fixed or absolute, but an altogether free or empirical quantity, conditioned at its highest upon such a harmony of interests be​tween each and every man, as amounts to an actual incarnation of the law of conscience in every individual bosom; and at its lowest consequently, upon such a conflict of interests between man and man as degrades human life to a lower level than that of the brutes. The human race, human nature, has no preten​sion in other words to be livingly or spiritually constituted, until the twin elements of our consciousness - self and the neighbor, delight and duty, interest and principle - have been freed from their inveterate subjective antagonism, and definitively reconciled or married in an objective society, fellowship, or brotherhood of man with man throughout the earth. Con​science, as we have seen, is the sole qualifying, i. e. creative, law of human nature, inasmuch as it alone individualizes man from the brute, and alone identifies him with himself; and what conscience with irresistible sovereignty enforces is the un​mitigated society, fellowship, equality of all men with each man, and of each man with all men, throughout the illimitable realm of God's dominion.

It is all very true then that the generic or universal existence that we ascribe to things is a purely mental, not a physical ex​perience on our part. We know only specific or individual form, and the generic or universal substance we ascribe to such form under the term " nature," is only a prejudice or superstition growing out of our ignorance of God's creative perfection, or of his spiritual and living presence in all existence. What we call nature in fact is only a gigantic shadow cast upon the mind
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by specific or individual - which is spiritual - form ; a shadow whose sole substance is the lord, or God-Man : that is, society. And we must allow it no intellectual tolerance but as such shadow. But now if we are faithful to this obligation, we shall at once separate ourselves intellectually from all that is called religion, or philosophy, or even science almost, upon the earth. All the recognized leaders of human thought cherish this pesti​lent superstition in regard to nature's absolute universality; a superstition which keeps our reason at the level of sense in spiritual things, or degrades it into an occasional haunt of the spiritual world, at most, when it ought to be its orderly and per​manent home. The current superstition is twofold, as implying, first, that nature (the world or macrocosm) exists universally or as a whole, in itself, and without reference to the spiritual world, which is supposed in fact, if admitted at all, to be simply second​ary and subservient thereto; and secondly, that as such universe or whole it of course involves man (the mind or microcosm). Such is the traditional hallucination belonging to our orthodox ways of thinking both in science and philosophy. All our intel​lectual scribes and rulers agree in this, that nature is a being, and not merely a seeming or appearance. So far indeed are they from suspecting that she is but the shadow of the human mind projected upon the senses whereby the mind comes at last to adequate self-consciousness, that they look upon nature as the substance, and man himself as the shadow. Swedenborg alone disenchants the intellect of this illusion, by denying nature as a true universal, and allowing her only a relative universality, universality in relation to our thought, that is, to the innumera​ble specific forms our thought embraces. All cognition is of necessity specific or formal (that is, spiritual); and what we postulate as a generic or universal background to such cognition, or its subject matter, is a transparent fetch of our ignorance to supply the lack of a present or living creator. We are willing for various decorous reasons to admit that God may have created " once upon a time,'' at some so-called or imaginary beginning of things; but that he and he alone spiritually constitutes the present life, the actual or identical being, of all that our eyes be​hold, is what we are by no means prepared to acknowledge, and in defect of such preparation have recourse to nature as a tem-
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porary opiate to troublesome thought. Thus what we call na​ture and objectify to our sensuous imagination as an absolute universality, is at most only a prejudice or false induction of the mind, whereby in its ignorance of God's creative power, or, what is the same thing, of the laws of spiritual being, it instinct​ively seeks to supply a common ratio-to invent an identical bond or basis -for all existence.

Nature accordingly does not involve the mind. So far indeed is it from involving the mind, that it is itself rigidly involved by the mind as the necessary subjective base of its own objective evolution; just as the marble is involved in the statue, and the mother in the child, as the- necessary condition of these latter's existence. In short nature has no existence save in relation to human thought, or as affording needful relief to the specific con​tents of our senses; and hence to talk of " the order of nature," or " the laws of nature," as if those cheap phrases expressed something more than a subjective cognition, something objective and absolute, some reality in short out of consciousness and binding upon the divine mind, is to talk childish nonsense. These terms are strictly invalid to philosophic thought, save as indicating the constancy of nature's subjection to the mind, to our mental necessities. They merely indicate the use she subserves in furnishing a hypothetical base to science, or giving it provisional flooring, foothold, fixity, during the protracted period of its spiritual infancy, or while it is still ignorant of creative order, and remains a contented dupe to the illusions of space and time. And to allow them any ontological significance there​fore, any really creative virtue is simply to shut the intellect up to the moonlight and starlight of sense, and exclude it from the fervent splendors of the sun of faith.

Yet it is just this unsuspected superstition and imbecility of our natural science, just this hypothetical or supposititious universality it ascribes to nature that supplies the main existing obsta​cle to philosophic thought, or the intellectual progress of society. Our science habitually takes for granted, not merely the relative, but the absolute universality of nature; not merely her univer​sality with respect to all mineral, vegetable, and animal exist​ence, but her universality with respect to herself, her universality so to speak in the divine sight; and hence we habitually rule
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out the divine or spiritual as a vital element in consciousness, or legitimate factor in existence.* For if there be a generic or uni​versal existence, which is not merely the logical or contingent - but the real or absolute -ground of all specific or individual form, then of course all higher, or spiritual and divine, existence becomes ipso facto excluded, and our long and patient hope of immortality turns out unfounded. The essential of nature is passivity or community; i. e. the predominance of substance to form, of subject to object. The essential of spirit again is activity or difference; i. e. the predominance of the formal or objective element in consciousness over its substantial or subjec​tive element. It is obvious accordingly that the spiritual realm must be absolutely barred out of our intellectual cognizance, so long as the mind remains a prey to the illusions of our natural science, or holds nature to be a direct manifestation of divine power. It was the uniform result of Swedenborg's protracted intellectual intercourse with spirits and angels, that lie found no form of spiritual existence either intelligible or conceivable, save upon the hypothesis of nature's rigid involution in man, or its essential subserviency to the soul. The fundamental difference he discovers between the good and evil spirit, or angel and devil, is that the latter confirms himself in the persuasion of nature's absoluteness, or her real universality, while the former holds her existence to be purely logical,-i. e. purely superficial and apparitional, like the image of one's person in a glass, - and pronounces every contrary judgment to be a fallacious inference from sense.

XXVI.

But I must bring my labor to a close, or else give my book a bulk that it was not designed to have.

Let me assure the reader, then, that he need not look beyond this doctrine of nature's essential relativity to the human under​standing, her strict convertibility in fact with the mind of the race, to find the very clew he craves to Swedenborg's unprecedented and immortal services to philosophy. The sole and com​plete meaning of nature, philosophically regarded, is, according

*See Appendix, note II.
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to Swedenborg, to furnish a logical ultimate or phenomenal back​ground to the human mind in its spiritual infancy, in order that the mind, being thus objectively mirrored to itself, might present a subjective floor or fulcrum ever way apposite to the opera​tions of the creative spirit. This, neither more nor less, is Swedenborg's philosophic secret. If nature, or the realm of the indefinite, did not at least logically intervene between creator and creature, or infinite or finite, giving the latter sensible projection from the former, or provisional reality to its own perception, the creature might still claim a physical existence conditioned upon the equilibrium of plenty and want, or pleasure and pain, but lie would be utterly destitute of that moral or rational consciousness conditioned upon the equilibrium of good and evil, or of the divine and human natures, upon which nevertheless his entire spiritual being and destiny are grounded. Thus the sole and perfect key to Swedenborg's ontology, either for the present or any future world, is his point-blank denial of the ontological postulate save in the strictest reference to created existence. His entire ontologic doctrine is summed up in the literal veracity of CREATION, meaning by that term the truth of God's NATURAL HUMANITY, or of a most living and actual unition of the divine and human natures, avouching itself within the compass of man's historic consciousness, and generating there the stupendous har​monies of a spontaneous human society, fellowship, or brother​hood.

Let the reader remember then that what forever separates Swedenborg intellectually from the fanatic, or man of mere faith, on the one hand, and from the skeptic, or man of mere science, on the other, is that lie never looks upon nature as an ontological but only as a psychological phenomenon. He does not regard it as being, but only and at best as seeming to be. It is an appearance or semblance of being to intelligence still uninstructed in the divine perfection. The ontological assump​tion which is common to our technical faith and our technical science alike is gross and revolting to Swedenborg, because it implies that nature not only actually appears to be, but in truth really is, quite independently of such appearance; that she not only exists provisionally or in relation to the wants of our intel​ligence, but exists also absolutely or in herself, and out of rela-
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tion to that intelligence. Mr. Mansel and Mr. Mill both alike assume nature's finality, or conceive her to be a veritable divine end, in place of a mere means to an end. They both alike (and quite unconsciously of course) suppose her to be an abso​lute and not a mere logical existence; suppose her to constitute an obvious objective explanation of our being, and hence are at a hopeless remove from ever so much as suspecting her to be a mere subjective implication of our thought. And being thus identified in their philosophic origin, they can hardly expect to be widely separated in their philosophic destiny. In fact their gath​ering philosophic doom simulates that of the fabled Kilkenny cats, which having been conjoined by the tail, and then hung upon a clothes-line to struggle together with what hearty mutual aver​sion they might, could only struggle into, and not out of, each other's fatal embrace. Indeed everybody, religious or scientific, who holds to nature as a true universal and to man consequently as a true individual, is spiritually a Kilkenny cat, with his lower parts affronting the sky, and his higher parts caressing the earth. And precisely what Swedenborg does for the intellect is to re​lease it from this enforced feline posture, and restore it to upright and comfortable human form. That is to say, he teaches us in​flexibly to deny and, if need be, to deride nature's preten​sion to be anything more than a visual surface or shadow of reality stamped upon our mental sensory, just as a photographic negative is only a visual surface or shadow of some person or thing stamped upon a sensitive plate.

Here I suppose I ought to conclude; but I cannot, in fairness to the reader, do so without a word or two in practical application of the doctrine we have been canvassing to the question of idealism.

The foible of our existing metaphysic is, as we have seen, that it accepts without misgiving the scientific postulate of an absolute or ontological basis for existence, and hence utterly voids the spiritual truth of creation. Indeed the only foe philos​ophy has encountered from the beginning- at least the only one capable of impeding her march to universal empire-is idealism which is the pretension to confer upon existence a noumenal as well as phenomenal quality, or invest it with its own individ​uality no less than its own identity. Idealism is philosophy
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