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turned upside down. That is to say, it amounts doctrinally to such an affiliation of the objective to the subjective element in consciousness, of the not-me to the me, of being to existence, form to substance, individuality to identity, as renders crea​tion simply impossible, and puts a point-blank contradiction upon O science. It is philosophy mimicking the sport of children, whom we occasionally see bowing their heads till they bring them to a level with their feet, in order that they may catch a glimpse 0 through their legs of an inverted world. And even idealism would have been a harmless foe to philosophy if it had ever been a frank and open one; if it had not always been domiciled under her roof, and professed a sturdy friendship for her, while secretly working her downfall. For the aim of philosophy is twofold: 1. To discriminate between the spiritual or objective, and the material or subjective contents of existence; and 2. To hold the latter in rigid and rightful abeyance to the former. And what could be half so sure to defeat these aims as the empiricism of her professed adepts, who in accepting the testimony of sense, or a science conformed to sense, as final, first subvert her lively 'oracles by sinking the objective being of things in their subjec​tive existence, and then coolly inflate the latter element to divine or absolute- dimensions? The idealist maintains that everything visible is exhaustively mortgaged to an invisible essence or subjectivity, which Plato and Hegel call its idea, and Rant its noumenon; and that this inmost essence or sub​jectivity of the thing, constituting as it does the very self of its self, is the sole secret of its phenomenal apparition. And what does this amount to, unless it be to supersede the creator by the creature, or, what is the same thing, swamp the wholly uncon​scious and unselfish being of things in their wholly conscious and selfish existence, and thence reproduce it in glorified egotis​tic form? In filet creation, according, to idealism, and especially according to the Hegelian or consummate form of the doctrine, is the sincere, unaffected, apotheosis of egotism. And when philosophy has grown so anile and so blear-eyed to the proper objects of her contemplation, as to accept this rubbish of idealism, or consent to see in God only the infinite potentiality of our own finite conceit and imbecility, it is no wonder that the common sense of mankind votes philosophy herself a nuisance of the
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first order, and cries aloud for some fresh resurgent form of heavenly truth.

But idealism is not original even in its aberrations. It is at most an attempted systematization of one of the vulgarest preju​dices of the human understanding. What Rant means by his noumenon or thing-in-itself, what Plato and Hegel mean by their creative idea of things, is simply to objectify or render absolutes the subjective element in consciousness, by making it supply its own genesis or ground off` being; so getting well rid forever of an actual or living creation. And this is exactly what we all mean when, under the coercion of the sensuous understanding, we attribute to ourselves, as we habitually do, an objective individuality answering to our subjective identity; a spiritual reality commensurate with our natural phenomenality. The only dif​ference between these philosophers and the people is this, and it is not to the advantage of the former: they reflectively confirm what to the latter remains a mere instinctual fallacy, and so exclude themselves from intellectual daylight. But we all alike instinctively practice the same hallucination. We all tacitly at tribute to ourselves a noumenal or real quantity as the back​ground of our actual or phenomenal quality, and on that as​sumption appropriate to ourselves any amount of absolute good and absolute evil. Our moral instinct, our feeling of selfhood or freedom, is so sincere and unhesitating, is so natural in a word, that we cannot help claiming an absolute property in every word we say, and every deed we do; so that whenever we happen to say or to do what our conscience approves or disapproves, we never suspect that both word and deed are a strictly normal

effect of causes as impersonal or universal as those which regu​late the phenomena of physics, but on the contrary flatter our​selves that we are absolutely good or absolutely evil persons, who have the identical power which God has, of originating our own actions, or acting above law. 

But however this may be, whether idealism be a mere Adamic taint in the blood, or whether it be the legitimate out​come of exceptional fatuity, it is in all its forms the standing reproach of philosophy, keeping it forever oscillating, as men's temperaments chance to incline them, between a frigid atheism and a torrid pantheism. The one very fruitful idea which it
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is pledged to demolish -in the interest of the utterly unfruit​ful ones it is pledged to maintain - is the idea of creation as a living or actual operation of divine power ; and it does this by turning the creator logically into undeveloped creature, and the creature into developed creator. And philosophy has not an hour's honest vocation upon earth, if it be not to demonstrate the spiritual or ever-living truth of creation, in showing us that however much we may subjectively expand and collapse, how​ever much we may rejoice and mourn, however comparatively enlarged we may become in knowledge and wisdom, or com​paratively sunken we may remain in ignorance and superstition, we are all these things only to the extent of our own finite con​sciousness, and without the slightest corresponding compromise of objective or spiritual realities. No doubt the spiritual crea​tion implies the indissoluble marriage of creature and creator in order to vitalize it, just as the material cosmos implies a union of substance and form, subject and object, genus and species, in order to vitalize it. But this union is no passive or barren one in either case, but a most living or productive union; the par​ties to it not being united in se or subjectively, which would be to confound or identify them, but only in prolification or objec​tively, which is to insure their utmost individuality or difference. It is impossible, in short, that there should be any subjective identity, but only the utmost conceivable subjective antagonism between creator and creature; for the one is all fullness, the other all want; the one all power, the other all dependence. The only unity they can aspire to consequently is an objective one, and objective unity is founded upon subjective diversity, being valid or feeble just as that diversity is profound or super​ficial. Now manifestly the subjective antagonism of creator and creature can never become avouched, and consequently their objective unity never become realized, unless creation be organ​ized first of all on a natural basis; that is to say, upon the basis of the creature's felt or conscious identity in himself, and thence of his logical diversity from the creator.

In short, the criterion between a true and a false philosophy is to be found in the estimate they severally put upon the sub​jective element in experience, or the function of consciousness; as whether it furnishes a direct or only an inverse analogy of
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the creative truth. The absolute truth of course - the truth of which we are wholly unconscious - is that God alone gives us being, and that unceasingly; that in him we live and move and have our being at every moment. The apparent or phenomenal truth - the only truth of which we are or can be conscious - is that we have our life or being in ourselves; and hence that the creative relation to us is not inward or spiritual, involving our natural generation, or the gift of selfhood to us, as form involves substance, but exclusively an outward or moral relation, evolving our personal absoluteness towards him, as substance evolves form, and legitimating therefore on our part every extreme of alternate hope and fear. Idealism makes this fallacious testimony of consciousness absolute in objectifying the me, or giving it a noumenal as well as phenomenal truth, an un​conscious as well as a conscious validity. It first denaturalizes the me, or discharges it of finiteness, by making nature properly objective to it under the name of the not-me; and then of course it is left free to spiritualize it, or run it into infinitude, by giving it a noumenal or unconscious existence more real and valid than its phenomenal or conscious one. This pretension gives of course an effectual quietus to creation, save in the most juggling and mendicant sense of the term; for if I have not only a phenomenal or conscious subjectivity, but also, and much more a noumenal or unconscious one, it is not of the least im​portance where you see fit to place it, - whether in God or out of him, -for it is essentially absolute or underived; and I con​sequently am an uncreated being, whatever sensible appearances and rational probabilities may be alleged to the contrary.

A true philosophy -a philosophy consonant with the mind's perennial needs -feels none of this morbid itching to inflame the subjective element in consciousness to absolute or objective dimensions, and contentedly leaves it purely phenomenal. Why? Because what alone a true philosophy has at heart is to vindicate the spiritual truth of creation; and it perceives accord​ingly at a glance that that truth can never be vindicated, but only refuted, if the creature may rightfully claim in himself not

merely an actual or conscious life, but also a real or unconscious and absolute one. For in that case evidently the created sub​jectivity overlaps and appropriates to itself the creative one;
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and creation philosophically viewed is anything but the subjective muddling or confounding of creator and creature, which the Hegelian dialectic makes of it. It is in fact their sharpest possible, or infinite and eternal, subjective discrimination in order to their only possible subsequent objective union. The inexpugnable necessity of all true creation is, that the creature be subjectively or iii se totally alien to, and unidentified with, the creator; for unless there be this subjective disunion to begin with, how shall we claim their subsequent objective or spiritual union? Obvi​ously if the statue, the house, the pump, the watch, the table, the pitcher, the ship, the engine, I make or give ideal form to, be​comes actually made only in so far as I concede to the demands of its subjectivity, in giving it projection from myself by the mediation of some neutral substance, so a fortiori the things which God creates or gives moral form to can only become created in so far forth as lie endows them first of all with sub​jective existence or selfhood, which shall eternally alienate them from- i. e. make them other than-himself. If the life​less things we make subjectively alienate themselves from us their maker, and ally themselves exclusively with the base material out of which they are made, so with fir greater reason must the living creatures of God repugn all subjective identity with their creator, and tolerate at most only an objective or un​conscious relation to him. I say G° with far greater reason " for manifestly the disproportion between creator and creature is infinitely greater than that between maker and made: between painter and picture, for example: so that whatever can be alleged in the way of contrast between the constituents of the lesser re​lation is infinitely more true in application to those of the grander relation. If then the unconscious effigy of man I pro​duce from the reluctant marble, vividly disown all substantial or subjective identity with myself, in restricting my activity to the interests exclusively of its ideal form, or objective individu​ality, much more 'vividly must the breathing, conscious, exultant man himself refuse to identify his proper subjectivity or self​hood with the power that creates him; and relegate the total activity of that power to the depths of his spiritual, objective, and therefore unconscious being.

Thus a true philosophy will never be found exalting the me,
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or subjective element in experience, out of conscious or phe​nomenal into absolute or noumenal proportions ; for the simple but sufficing reason that any such procedure must be fatal to the integrity of creation, and hence to consciousness. For con​sciousness is the invariable badge of created existence, being the product in every case of a marriage between creator and creature; and if accordingly you divest my subjectivity of its purely conscious or phenomenal character, as you do when you make it noumenal or absolute, you instantly reduce me to essential unconsciousness, or turn me into untreated being, which is God. The only guaranty of continued or permanent ex​istence that I as a created being enjoy, is what is furnished by my ineffaceable natural identity. Destroy this, and you destroy my sole and total ground of consciousness, or doom me to absorption in the infinite. The more thoroughly and exquisitely I am myself-the more intense and expansive my self-conscious​ness - the more thorough and exquisite, of course, on the one hand, will be my subjective or felt alienation from God, but also and for this very reason, on the other hand, the more profound and intimate my objective or real sympathy and conjunction with him. No doubt the creative love is infinite, of will always be able to bless its creature beyond his hopes or desires. But a prior condition of such beatitude on the creature's part is, that he exists in himself, enjoy phenomenal selfhood or free​dom, undergo subjective or conscious estrangement from his creator. If, for example, the creature should be in himself or naturally godlike, he could not be accessible to the subsequent divine benefaction, because he would already possess in himself or absolutely whatsoever such benefaction implies. But if, on the contrary, lie be self-alienated, self-projected, self-distanced' from God to the extent of a sheer oppugnancy, he will then be in the best - and indeed only - possible condition of receptivity to​wards the divine communication, and will react upon it with the total force of his nature. Hence I say that God spiritually creates us or causes us objectively to be, only in so far as he empowers us first of all subjectively to appear, or exist in our own natural lineaments, our own inextinguishable self-conscious​ness: which is only saying, in a less concise way, that our natural or moral history is a necessary involution, and not evolution, of our spiritual creation.
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I hope that none of my readers will dispose himself to reject these observations, simply because they are in advance of re​ceived maxims. It is my own firm conviction that the real source of the popular disesteem into which philosophy has fallen, is traceable to nothing in philosophy itself, but exclusively to the indolent and imbecile habit philosophers have of confounding, philosophy with science or identifying the realm of our spiritual being with that of our moral or natural existence.

Our moral existence - our natural manhood - is a mere con​stitutional implication of our spiritual being; a mere incident of our God-ward or objective possibilities; and hence it is void to philosophy of substantive or independent worth. Philosophy - it cannot be too sharply nor too often affirmed - is directly con​cerned only with truths of being, which lie within or above con​sciousness. Science, on the contrary, is directly concerned only with facts of existence, which lie without or below consciousness. In other words, the realm of philosophy proper is the unconscious realm, the realm of the not-me; while the realm of science is exclusively the conscious realm, the realm of the me. Briefer still, philosophy deals only with man's inorganic inter​ests: science with his organic ones. These two realms - the or​ganic and inorganic one, the me and the not-me, science and philosophy-are subjectively most opposite, being objectively fused or united only in life, which is the experience of a rational subject. For example: I am identified to my own conscious​ness with my organization, that is to say, with the realm of my relations to nature and my fellow-man, and so far of course I am a legitimate object of scientific research, analysis, and augury. But I am yet all the while being unconsciously individualized- i. e. set free from the bondage of my natural iden​tity, lifted above the realm of my relations to nature and society -by a most subtle inward chemistry which converts all that luxuriant show of moral life in me into an evidence or attesta​tion of a profounder spiritual death. Were I left to the sole tutelage of my rational instincts, or the conclusions of the scien​tific understanding, I should doubtless never detect this subter​ranean murmur of death, nor ever dream consequently of that realm of life immortal and ineffable, to which death is the only practicable passage. On the contrary, I should go on to suppose
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that everything really is as it seems ; and that our true individuality consequently is not the regenerate spiritual one we de​rive from God, but the generic moral one which we derive from our race or past ancestry. But conscience is the divine safe​guard interposed to obviate this fatality. It is the cherubic sword which turns every way to bar all access to the tree of life, on the part of those who contentedly munch the fruit of the tree of knowledge of good and evil, and demand no diviner nourish​ment. Or, to say the same thing-in less figurative speech, the incessant office of conscience, wherever it exists in unadulterate potency, is to give its subject a pungent conviction of the spiritual disease, disorder, and death which vitalize his most flowering and fruitful and faultless moral consciousness; a living experience of the abject and absolute dearth of good which underlies and inwardly answers to all that outward vigor and plenitude of life.

The regenerate individuality that is thus wrought in us by the divine power, through the humiliation of our moral righte​ousness, is, I repeat, a totally unconscious one, being made up of our relations to a good that is infinite, and a truth that is absolute. It is not therefore, however, any the less, but only all the more real. The sole realm of unreality is the conscious realm, the realm of the me; because manifestly the me is a purely finite or phenomenal existence, conditioned as to its lower or sensitive forms upon a rigid equilibrium of pleasure and pain, and as to its higher or rational and moral forms, upon a rigid equilibrium of good and evil; and incapable in either case of surviving a permanent disturbance of such equilibrium. Let pleasure or pain acquire an absolute ascendancy in my organiza​tion, and the organization will instantly cease to endure. Let good or evil obtain an absolute ascendancy of my will, and the will itself instantly disappears. Our voluntary, which is our moral and rational force, is contingent upon such an exact though unrecognized balance of good and evil in the social sphere, or the world of our relations to our fellow-men, as leaves us consciously free, or invests us with the felt ownership of our own actions; just as our instinctual or sensitive life, which is what we have in common with mineral, plant, and animal, is contingent upon such an exact though unrecognized balance of
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pleasure and pain in the physical sphere, or the realm of our re​lations to nature, as makes us sensibly free, or invests us also with the felt ownership of our appetites and passions. We have no absolute, but only a conscious or phenomenal, control either of our own actions or our own passions; all the power we possess in either case being contingent upon our relations to nature and society. And if this be so, if our conscious life, the experience we have of ourselves as posited by nature and society, claim no absolute but only a contingent worth, no ob​jective but only a subjective reality, then clearly we are justified in saying that the conscious realm, the realm of the me, is with respect to the unconscious realm, the realm of the not-me, a pure illusion or unreality; and hence that whatsoever legitimate interest it affords to science, all whose research is limited to what is finite and relative in existence, it yet offers only a reflected interest to philosophy, since philosophy never sees in the finite anything but a most specious mask or cloak of the infinite, in the relative anything but a most subtle revelation of the absolute; with a view in both cases alike to the gradual and eventually complete propitiation of our obdurate and brutish intelligence.

Thus philosophy is science no longer controlled by sense, but enlightened by revelation. Science instructed by sense puts an eternal divorce between creator and creature, by reciprocally finiting them, or proving them both alike subject to the laws of space, time, and person. But science enlightened by revelation reciprocally infinites creator and creature, i. e. denies every real and allows only a logical contrariety between them, by showing the laws of space, time, and person to be sheerly illusory, as possessing a purely subjective and by no means ob​jective virtue. That is to say, it exhibits a doctrine of creation which perfectly reconciles the creative and the created natives, by showing the creature (subjectively regarded) to be the creator himself naturally finited: i. e. identified with all ani​mal, all vegetable, and all mineral substance ; and the creator (objectively regarded) to be the creature himself spiritually infinited: i. e. individualized in human form, and eternally re​deemed from all mineral, vegetable, and animal limitation. He is our substance, and we are his form or semblance. He is our being, and we are his seeming or image. But as the law of the

THE SECRET OF SWEDENBORG.                               203
form or image is, that it be in itself an inversion of the sub​stance which projects it, so the whole aim of God's providence in nature and history is to redeem us from the tyranny of this law, by converting us out of inverse natural images of his perfection, into a direct spiritual likeness of it ; which he does by exalting our consciousness out of its physical and moral rudiments, into perfected social and aesthetic form. Practically then, according to Swedenborg, the one thing needful to the permanent recon​struction of philosophy, is its frank, intelligent acknowledgment of the divine NATURAL humanity: crucified, dead, and buried in all the forms of our natural - or physical and moral - con​sciousness, in which the vir, or feminine and individual element, is seen to be pitiably servile to the homo, or masculine and universal element ; but glorified, risen again, triumphant over death and hell, in all the forms of our regenerate-or social and aesthetic - consciousness, where the homo or created man is seen no longer coercing, but assiduously promoting, the vir or creative man. This appears to me the plain philosophic import of Swedenborg's teaching, that our intellectual resurrection out of the mire of sense - which is the final evolution of the human mind in complete harmony with God's perfection - is rigidly contingent upon our renouncing our old and fallacious subjective conception of life, as being primarily universal or natural, and only subordinately thereto individual or spiritual, and cordially acknowledging it henceforth in its new or real and objective aspect, as being essentially spiritual or individual, and only existentially, i. e. by the strictest derivation thence, natural or universal. In other words, the future progress of the mind depends upon our faithfully separating between two things which have been hitherto hopelessly confounded, being and existence, life and death, freedom and bondage: the former interest comprehending the entire realm of man's social and aesthetic objectivity, which lifts him forever out of himself and allies him eternally with God, by making delight not duty, spontaneity not will, freedom not force, the exclusive rule of his action; the latter comprehending the entire realm of his phys​ical and moral subjectivity, which immerses him eternally in him​self, by making him and keeping him the helpless and dis​honored tool of nature and convention.
